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to the memory of the men of God who thirteen céesguago first took the gospel
to China - "the missionaries who traveled on feandals on their feet, a staff in
their hands, a basket on their backs, and in tekebahe Holy Scriptures and the
cross. They went over deep rivers and high mousitéiimusands of miles, and on
the way, meeting many nations, they preached ta the gospel of Christ.”

FROM AN ANCIENT TEXT.

to one who "also serves" in a thousand ways wittidignhful help - my wife.

A restoration of the original silk painting of a
missionary bishop of the Church of the East, now
in the British Museum, London, discovered by Sir
Aurel Stein at Tun-huang, western China, in 1908.
It had been found, along with many manuscripts
including some Christian ones, in a cave sealed in
1036. This restoration was painted by Robert
MacGregor.
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PREFACE

A gospel-preaching church with 1,300 years of noisary experience deserves our attention. It is the
purpose of this book to focus on that great misaigreffort. Only a part of the story, however, b&tChurch
of the East's missionary enterprise, from the sdamntury to the end of the fourteenth, can be bae. The
main focus will be the mission to China during tast 800 years of that period.

Research materials for writing on this subjectavailable, although they are scattered over hafearth
and are in various languages. Little, however, igten for the reader who is not pursuing advansedlies.
English speaking Christians have been interestethénwestern expansion of Christianity--in histahat
involves their own origin and development - antldiis accessible to them concerning the amazirggimnary
effort of the Church of the East. That the gosgdeChbrist's kingdom did confront the masses of Asiag ago,
when the world's population was the densest ther@ aivilization the most advanced, is today little
appreciated by western Christians. How it farethit confrontation is almost totally unknown.

The result is that when someone asks, "Where wast#angelical church of Christ during those long
"Dark Ages' of Europe when the Church of Rome usdrihe place of the Holy Spirit?" there usuallyidals a
notable silence. The lona colony of Scotland maymsntioned, or the later Waldenses of the ItalidpsA
both involving small numbers. There is a bettervaarsto the question, however, and the followingratve
seeks to shed some light on it.

The story of the Church of the East's mission tiaAs one that needs to be told to today's chulicis.
the story of a dedicated missionary effort and #ver expanding witness of Christians from Antioch t
Peking, nearly 6,000 miles by foot, until multitedef Christians lived from the 30th to the 120thddude in
medieval times.

The facts and analyses that follow concerning therch's great epic of eastward advance, it is hpped
will bring encouragement, edification, and perhaygsning to our contemporary churches in their pnése
mission to the unreached. Here is evidence that @oek strength and conversions in the direst asansngly
most impossible circumstances.

Here also is evidence that pitfalls to the churahission always exist. Common examples are sucigshi
as an inadequate appreciation of the spiritual dessl of the natural man, failure to recognize theessity of
heart repentance and the meaning of baptism, thetetion to consider external acts of piety as ssagly
representing inner holiness, the acceptance afgitand form in the place of justification by faidhone and
identification with Christ, compromise with the vid's secularism and other people's religious pcasti
sacramentalism, over-identification with a partarupolitical regime, and concern with the elitettheads to
failure to reach out to the common people.

As troublesome a problem as any, however, to tldeséring to bring the gospel by word and deed mto
foreign culture, deeply concerned to make the lame salvation of Christ understood, is the difftgubf
adequately contextualizing the gospel without coonpising its true meaning and uniqueness. The
contextualization takes place not necessarily wihenmissionary succeeds in crossing the barriemsutifire
and language, so as to enable the listener toHealnderstands the westerner's gospel, but whenndw
understanding is genuinely reflective of the NewsfBenent message of Christ's redemptive love anaymer
and involves a heart commitment to Him.

The lesson of the gospel in the Near and Far Easnhg the Middle Ages is that such failures as are
referred to above can cause Christian communitiesrevchurches once flourished to disappear so catelgl
that later generations not only do not know what glospel is but are not even aware that it was presgent in
their midst. In those cases the only witness to liling may be the testimony of the dead, written o
tombstones. An illustration of such a voice outltd past is that of a ninth century Christian iceatral Asian
cemetery, where the gentle words still whisper, i$Tis the grave of Pasak - The aim of life is Jesus
Redeemer."

The lessons of history need to be studied for, rées sage noted, "Those who do not learn from thé¢ pas
are doomed to repeat its failures in the future."”
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INTRODUCTION

In the year 635 A.D., a party of foreigners frore ttistant West, a vague area known to the Chirersadny
centuries as Ta Chinn, reached the capital cith@iGreat Chinese Empire, Ch'ang-An, later calls@iifu. It was
in the early years of the T'ang dynasty.

They indicated that theirs was a religious missiorbring to the empire knowledge of the doctrinesl a
salvation of Jesus Messiah. The emperor gave tlegmigsion to practice their religion which he aiily named
the Ta Ch'in Chiao, the Ta Chinn religion. Theynselves used the name Ching Chiao, Luminous Reli@o II-
luminating?), and referred to their home churciThs Church of the East. The Church of Rome, howesadled
them "Nestorians,"” and its thirteenth-century ersvagd missionaries to the Far East always refeéorélse churches
of these early missionaries from "The Church offflast" as "Nestorian" churchés.

Who were these early missionaries? Where did theyecfrom? Were they holders of the "Nestorian" doet
condemned as heresy at the Council of Ephesuslii B8d Nestorius himself hold it, and what was itlatitude
toward him? What do the nine Chinese and two Syranuscripts, discovered in north China this centand the
famous "Nestorian"” monument inscription, discoveired625 by Jesuit missionaries near Ch'ang-Angakabout
their mission, theology, and particularly their istology? Was there anything unique in their thggloor
christology which motivated this great missionagal? And why did this tremendous missionary effamtl in
failure? These are questions which need investigatnd which are pursued in the following chapters.

Part | traces the main details of the eastward resipa of the gospel from Antioch to Syria, acrosssia and
Mongolia, and on into north China by the ancieridé routes, noting the evidence of the Christiassions'
activity.

Part 1l examines the christological controversytlod fifth century to ascertain what the church ustbe®d
"Nestorianism" to be and what Nestorius's own preg®n was, in order to come to an understandinghe
theology of Nestorius and "Nestorianism." Those degiring to follow the christological study of ghar six, with
its linguistic considerations, may find the conamsat the end of the chapter an adequate summary.

Part Ill examines the ten Chinese and two Syriaud@nts found in north China, considered to havenbe
written by Christian missionaries between the s#veand eleventh centuries, to learn in what sehsset
missionaries were "Nestorians,” and what relatidnany, this connection had to their missionary |zead
subsequent failure.

Much of the material of the latter two parts waspgarred during studies at Calvin Theological Sergimdren
writing on the theme, "The Theology of the NestorMissionaries in China from 600-1000 A.D.," forrmaster of
theology dissertation. The writer is much indebtedhe very able assistance of Dr. Fred Kloosteofgssor of
systematic theology at that institution, under vehdsection the paper was written.

We shall begin, then, by tracing the history of é&xpansion of the Christian church eastward ancttiteance
of its missionaries into China.
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CHRONOLOGICAL GUIDE

®

A.D.

35 A tradition arose that the apostle Thomas Pre@dah the Kingdom of Osrohene of Armenjia
(upper Euphrates) on his way to India.

100 A congregation existed in Edessa, considerdx tihe first of the Church of the East.

180 Tatian's Diatesseron completed.

200 The Church of the Eat in Edessa had a bishdmaheological college.

258 Djondishapur founded on the lower Tigris withah Christian participation.

280 Bishop of Selucia-Ctesiphon on the lower Tignade first Catholicus.

301 Kingdom of Osrohene declared to be a Chridtate, the first in history.

325 Council of Nicaea held and a theological calégunded at Nisibis.

350 Syriac New Testament (Peshitta) Produced.

400 Jerome's Vulgate, a Latin version of the Newtdment, produced.

424 The Church of the East appointed its own pathiaand declared him to be their highest
court of appeal.

428 Nestorius called from the Antioch seminary ¢otlbe emperor's chaplain at Constantinopl

431 The Council of Ephesus met to accuse Nestofit®lding a two-person christology and |in
his absence declared him to be a heretic.

433 Formula of Union between the patriarchatesmioth and Alexandria affirmed.

451 Council of Chalcedon held.

484 The Synod of Beth Lapat (lower Mesopotamia)ated the Church the East independent of
the Western Church of Constantinople and Rome.

488 Emperor Zeno demolished the Edessa theologaldge and the hospital was abandoned.
The tradition of both was continued at Djondishapur

499 The Synod of the Church of the East rejectéibary of the clergy.

503 A bishop's seat was established in Samarkadddimguistic school at Merv, for preparing
written languages for the central Asian tribes,3aripture translation.

600 Printing of full-page texts from carved woodad#s was underway in China. A horoscopg of
later times set the birth of Krishna at this date.

618-907 The period of the T'ang Dynasty of China.

622 Mohammed's Hegira to Medina and the origirhefMuslim religion.

635 Christian missionaries reached Ch'ang An, abpftChina.

635-643 Metropolitans appointed to Samarand Iratia, China.

641 The first Christian manuscript written in Cleeepresented to the emperor.

?17 The second group of Christian missionariey@drin Ch'ang An.

720 Shih ting (On History) first full study of hi®riography written.

724-748 The visit of a Persian Christian physidiarthe Japanese emperor and probable conversion
of the empress.

751 The defeat of Chinese troops west of the TSiean mountains by Arabs.

781 The Nestorian monument erected in Ch'ang An.

782 Prajna, Indian Buddhist monk, arrived in Ch'alig with manuscripts to translate info
Chinese.

800 Charlemagne crowned emperor of the Holy Ronrapiee.

801-806 Kobo Daishi and Dengyo Daishi from Japardisd Buddhism in Ch'ang An, near the
Christian church there, returning to Japan to distalmew, esoteric forms of Buddhism.

845 An edict drastically reducing Buddhism, Chesity, and other foreign religions in China
was promulgated.

858-1342 A cemetery with tombstone dates and cspsiscovered in Turkistan a century ago, was in
use during this period.

947-1125 The Liao of Manchuria established themabty over north China.

1001 The first Muslim invasion of India occurred.

1007 The conversion to Christianity of large nunsbefr Keraits took place.
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1036 A Tun-huang cliff-cave was sealed containiogne 2,000 Buddhist manuscripts, a few
Christian ones, and some Christian paintings.

1060 The earlier Chinese invention of gunpowder dexeloped for cannon warfare and military
flamethrowers, water clocks, and the magnetic reeegdh compass (for sea navigation) were
Produced in this century.

1124-1234 | The Chin Dynasty ruled over north Chiwanfthe capital of Yen Ching near Peking.

1167 Te-muchin (Genghis Khan) was born east of kamam.

1211 The Mongols conquered the Chin of north China.

1220 The Mongols defeated the Muslim army of Persia

1227 Genghis Khan died.

1229-1241 | Ogodai ruled as the Great Khan.

1241 The Mongols withdrew their conquering armiesnf Austria, near Vienna, because |of
Ogodai's death.

1245 John of Plano Carpini arrived at Karakoruntiine to witness Guyuk's election to be the
Great Khan (1245-48). (Guyuk was said to be a @hang

1251-59 Mangu ruled as the Great Khan.

1253 William of Rubruck arrived at Mangu's coun,envoy from the King of France.

1260-1294 | Kubilay Khan became the founder of tharyDynasty of China.

1266 Kubilay requested the two Polo brothers tmdptback from Rome one hundred Christijan
scholars.

1271 The crusade of Edward | of England failedetcapture Jerusalem, in spite of token Mongol
help.

1274 The Act of Union between the Western and Eastdurches was adopted at the Council of
Lyons.

1275-1292 | Marco Polo visited Peking and travele@limna.

1278 Two Oriental monks left Peking to visit thetrrch at Bagdad, one becoming the next
patriarch.

1281 The Mongols invaded Japan and were defeated.

1291 Argun Il Khan (a Christian) wrote to the kinf France a proposal for a joint war on the
Muslims of Egypt, but died shortly after writing.

1369 The Ming Dynasty took over China and prosatiBéristianity.

1370-1405 | Tamerlane, Khan of the Middle East, dgstl many cities and slaughtered great numbers

of Christians in his Muslim Holy War.
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PART |
THE HISTORICAL BACKGROUND OF THE FIRST CHRISTIAN
MISSION TO CHINA

Chapter 1

The Early Centuries

By the year 800 there were more Christians eadDarhascus than there were west of that city. This
statement may seem astonishing, if not increditiiethe average Western reader who knows almostingth
about Eastern church history. Students of the egrbwth and spread of Christianity in the Easteands,
however, will recognize it not only as entirely faal but also as only one of many facts testifytngthe
remarkable missionary zeal of the eastward boundsGans.

It all began with the fulfillment at Pentecost ofitst's promise of an outpouring of His Holy Spifdtr
the empowering of a witness to Him throughout therld in the new international age of the gospel.
"Parthians and Medes and Elamites, and residenMesbpotamia® were there, their lives set ablaze with a
new dedication to return to their homelands to faioe the good news that Messiah had truly comenian's
eternal salvation. The planting of the church irtidoh was an immediate result. The New Testameasenmts
something of the history and significance of thatirch's missionary effort in its westward movemeBt
history records also an eastward expansion of th&pel with churches planted in Damascus, Edessa and
Mesopotamia, in Media, Elam and Parthia (the l&8assanian empire of Persia) and in India. The ¢hurc
resulting from all this Eastern missionary activigme to call itself the Church of the East.

The Church of the East, considering itself distifrttm the Western (Roman) or Eastern (Byzantian)
Churches, holds its origin to have been in Edessalern Urfa of Turkey, the capital city of thelktiKingdom
of Osrohene in northern Mesopotamia (between thers). Their tradition claims that King Abgar, soh
Na'na, on hearing of Christ and His remarkable olé@s, wrote to Him inviting Him to come to minister his
people. Our Lord received the message, so the gimeg, shortly before His crucifixion, so Thomasl@riook
to send Addai (Thaddeus) one of the seventy whobiesh sent out to evangelize. From this disciptergstry
the gospel was planted in Edessa, considered theGhurch of the East, its eastward expansionriregg
from that city?

Whether one accepts this story or not, we do krwat there was a church in Edessa early in the secon
century and that the bishops of Edessa traced theicession to Serapion, Bishop of Antioch from 180
203 Also the coins of Edessa from 180-192 show a cowsthe king's headgear. There is a Syrian trajtio
however, that the apostle Thomas was their firstigigech. In a book called purporting to contain
the preaching of the apostles, the writer, Bar Aumaintains that the apostle Thomas preached Chrithe
East in the second year after His ascension. Thamason his way to India, he 'states, and "We haason
to believe it true, what the Syrian writers sandhéas say, that they regard St. Thomas to be thiest
patriarch, and accordingly they called themselvesTS8omas Christians>'The Mar Thoma Church of south
India holds to this day that Thomas came to themréach the gospel and to found their church.

It is in the early literature of the Syrian churdigwever, that we see most clearly its antiquitg an
independent nature. Their language was the Arancaicsidered by many to be the language of our Lbud,
in the eastern dialect of Edessa, while the writemguage was the old Syriac, Biblical Aramaic (Cle@)°
Tatian, born in Edessa, in 150, composed a gospemdny in continuous narrative form, called the

which for well over a century was the only gospebwn by Persian Christians. About 350 a

Syriac New Testament, the (simple) appeared--but Burkitt claims that it wast a new translation,
only a revision of an Old Syriac onés.

The Syriac Old Testament, Burkitt holds, is evedeolthan the name It is quoted both by
Aphraates (337 A.D.) and in the (first century), he contends. Specifically he s$até&The

is a direct translation from the Hebrew, in aléestials, from the Messoretic teXtSuch a translation
was inevitable, he feels, both because Edessapamtient civilization would require a vernacularsven and
because the Jewish converts in the church wouidtings a translation from the Hebrew.
Although Burkitt places the Creed of Aphraates bowt 337, he holds that the Acts of Thomas was
written by Judas Thomas himself, the brother of boird. His comment on this is most interestingbélieve
most firmly that it was originally composed in Sei not Greek ... a doctrinal work cast in narmafierm ... it
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is as truly a book of religious philosophy as thilgfim's Progress, and it demands from us seridudys"
Thus he would give strong support to the earlyioremnd independent nature of the church in Edessa.

Edessa--the capital of the small kingdom of Osrehdping between the outer edges of the two great
empires of Rome and Parthia--sometimes a tribubdfigome (116 A.D.) and sometimes under the suzgrain
of Parthia--became a Roman military colony in 2IBe Sassanian dynasty of Persia, farther southyuened
Parthia in 226 and throughout that century wasn&rmittent war with Rome. In 258, the Sassaniary ki
Shopur |, captured Antioch and brought many leaselars and doctors, among whom were Christiaask to
Beth Lapat of Khuzistan, near Susa. Here they wedered by the king to build a new city, Djondishgpthe
future Eastern cultural, academic and medical ceofelearning. It was here that many of the eastinob
missionaries received their training in theologyd anedical lore. Later some of them were to tedfifst like
Abraham they had left the land of Ur to bear witnfes God.

The Romans recovered their losses and finally B §@ned a treaty of peace with the Persians matkiag
Abaros River, a tributary of the Euphrates, therolaury between the two empires. The Roman backey] Kierdat,
had been restored to the throne of the Osrohengddin of Lesser Armenia, a small country of northern
Mesopotamia, and in 301 he declared his kingdorhréstian state, the first in history, with Gregdig Illuminator
as the Church's head. After King Terdat embracedgispel his people became Christians. With théhdef
Constantine in 327 and of Terdat in 342, howeves,Rersian king launched an attack to regain thtenlestern ter-
ritories. The Christians of Armenia were identifiaith the Roman enemy, whose emperors were nowstzmj
and violent persecution was carried out againshtfiecluding the burning of their churches.

The Persian Zoroastrian priests were greatly coeckat the headway the Christians were making uttger
toleration of the treaty conditions. They finallyceeeded in stirring their king to pass discrimanatiaws against
the Christians, which led to a renewal of persecyton the grounds the Christians were friendshefRomans,
sharing the sentiments of their enemy Caesar. MGmstians chose to flee the country at this tismme going to
Nisibus (under Rome) where a theological college theen begun in 326 by a bishop just returned ttwrNicene
Council. In 363, however, Nisibis was recapturedtiy Persians and the college fled to Edessa. %) &9more
tolerant Persian king, Yezdegerd I, came to thenthrand the Romans again sought peace by sendieglaassy
seeking a treaty. An edict of toleration was sigimed09 giving toleration to Christians in the RansEmpire and
the same to Zoroastrians in the Roman Empire.

The next year a synod was called for the whole.dtemet in Selucia-Ctesiphon, on the lower Tigrsth
some 40 bishops present, and was under the legu@fsthat city's chief bishop, who had the titie@atholicos.
They adopted the Nicene Creed and defined the lamigsdof some of the sees. A new and specialtile given to
the catholicos of "Grand Metropolitan and HeadlbB&hops."

With the death of the peace-minded Yezdegerd 12@, persecution of Christians broke out again and f
many of the same reasons as before. Warfare witheRadso was renewed on the frontier but peace orsuded
in 422. The immediate effect on the churches of Ah@enian-Mesopotamian area was to convince thenttiey
must by all means disassociate themselves fronRtimean Church's jurisdiction (they were under thiigah of
Antioch) to escape future persecutions for politteasons.

In 424 another Council was called, this time at kdhta, with six metropolitans and 31 bishops aitemnd
They declared their independence from the patriafolintioch and made their own Catholicos their natriarch.
They further agreed "that no appeal should be nfesia his decrees to western patriarchs®"Although no
doctrinal difference was declared to exist betw#enChurch of the East and Rome, the Council datlpmm its
Church to be independent in government and, invbrels of Wigram, "it did as much as a Council codddto set
an Oriental papacy over itseff'1t was the first major crack in the structure lué Christian Church's organizational
unity.

In the next act of separation from the Western aunowever, doctrine was involved. The sympatbfethe
Eastern churches were with the Antiochene theodmgwe shall see later. Many of the leaders of ttairches and
of their theological college in Edessa, as welthesfounders of the school of theology in Djondina had been
trained at the Antiochene theological seminary.sTthey opposed the decision of the Ephesus CoahdiB1 and
supported the deposed Nestorius. The christologicatroversy raged in the Edessa theological celiesglf for
many years until in 488 the Roman Emperor Zenoedake college, had it torn down and on the siezted a
church dedicated to Mary with the controversidetit Most of the students and faculty moved east to
Nisibis to reopen a theological school there, oh&lweventually became very large and influential.
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Chapter 2

The Church of the East Establishes Its Independence

Prior to Emperor Zeno's closing of the Edessa "dléash" work in 488, a very significant event in the
history of the Church of the East took place intBeapat, near the ancient Ur of the Chaldees. Apoirrant
theological event had just occurred in the Westma&Zbdad addressed his famous (instrument of
union) to the patriarchs of Constantinople, Alexaadind Antioch, and all three had adopted his fdation
of the heretical monophysite christology. In 48é thurch of the East called a synod to meet in Rafiat to
adopt what Rome called a "Nestorian" confessiomesponse to the Increasing monophysite takeovieey T
did not oppose the Chalcedonian formula of 451,rbeéented that Council's confirmation of the reptidn of
Nestorius. Within the churches east of Antioch,thgn, there were three distinct parties centerirguiad
each's particular christology, and each had itokely defenders. 1) There were the followers ofriCygf
Alexandria's doctrine that Christ had two naturese divine and one human, in one per§b(Most of the
monks of his see, however, held that the humanreatas divinized by the logos and therefore, torgknts
and purposes, did not exist after the hypostatioruh 2) The Church of the East was most amenable t
Nestorius's doctrine that Christ had two natured awo (the set of personal characteristics of each
nature) in one person. 3) The followers of the daetof Eutyches of Alexandria, however, held awignat
was gaining increasing support in the east, theapbwysite heresy that Christ had only a divine ratarHis
person after the ascension, the human nature hdaag divinized.

By the time of the Beth Lapat synod, the churchieEdessa and Upper Mesopotamia had been captured
by the monophysite heresy. To make a sharp bre#ktiis error of the upper Mesopotamian churchds¢chv
were still considered a part of the western chumiid to escape further controversy over the chdgtoal
formulation, the synod decided to separate thedeasthurch not only from the Western church's estaiical
jurisdiction (as in 424) but from its doctrinal dession as well, particularly with regard to itsoption of the
Alexandrian monophysite heresy. Thereafter theysered themselves to be a different church, ther€&hof
the East. The crack had widened into a completalore

From then on not only in practice but in fact themere two independent Christian churches in theladyor
each with its own government and doctrinal posititnwas not that the Roman Church and the Byzantia
Church held the same christology, for Rome was tdysipe and the Byzantian eastern churches had becom
monophysite. But they were still one church, thes®@®en, Roman Church. The Church of the East too was
duophysite, with a slightly different way of expsésg it, but definitely not holding the view condeed at
Ephesus as "Nestorian" (making Christ appear ttwmepersons), as we shall see later. But the Chafdhe
East no longer considered itself a part of the Roi@aurch, and the Roman church retaliated by laleiti
"Nestorian" after the deposed "heretic," Nestoffus1 499 another synod of the Church of the Eastateid
the doctrine of the celibacy of the clergy (thoumlater act required the highest clergy to be etéba rule
sometimes ignored in different times and places)is Tejection of the highly honored Roman rule maue
Church of the East even more disdained by the Rootexrgy.

These Eastern or "Nestorian" Christians were véesand diligent propagators of their faith. Withet
flight of the Edessa theological school to Nisikasitside the farthest borders of the Roman Empaingl, the
opening of another in Djondishpur, with a hospiéddo in the latter city, many Syrian Christians &ego
move eastward into Persia and to revive the spifithat harassed Church. Zernov writes that "TlestNrians
were renowned doctors. Some of them exercised derable political influence, being confidants and
advisers of such Califs as Harum al Rashid (785)8&®d his successors. The third center of Christian
scholarship was Merv, where many translations waeagle from Greek and Syriac into languages spoken in
Samarkand and Bokhar&"

The influence these centers of learning had onAttadys was also very great. Schaff, in a very irdéng
footnote, states his wonder that the "Nestoriansbutd have had such an important influence on the
geographical extension of knowledge, even on thabArbefore they reached the learned Alexandriay The
received their first knowledge of Greek literatufeough the Syrians, he wrote, and learned of medic
through the Greek physicians and those of the "femts” at Edessa. Then he adds, "Feeble as thacscof
the Nestorian priests may have been, it could, stilh its peculiar and pharmaceutical turn, aatighy upon
a race (the Arabs) which had long lived in free \@nse with nature, and had preserved a more fresh
sensibility to every sort of study of nature, titae people of Greek and Italian studies . . . . Ah&bians, we
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repeat, are to be regarded as the proper foundehe hysical in the sense we are now accustomed
to attach to the word*®

The "Nestorians" were firm believers in Christiadueation. Every bishop endeavored to maintain a
school in connection with his church, realizing tiecessity of such education in a land where alegoment
education was pagan. "The chorepiscopos of evergedie,” Wrote Wigram, "appears to have had edutaito
his special charge.”" Then he went on to write:

Scribes and doctors were highly honored. The sctafdNisibis) form(b a self-governing corporatiomhich could own
property, and was extradiocesan, its head beingrappy subordinate only to the patriarch. It waartered in a monastery, the
tutors being brethen of the same.... Education frees but students were expect-d to maintain themse.. Begging was
forbidden; but students might lend money to Onetfegroat one percent, and the steward had a nunfitlerrsaries in his gift.
The Course was purely theological, the sole textbdueing the Scriptures, and more particularly Rsalms.... The Church
services also formed a part of the regular counsd;no doubt all the approved theological workghef Church were to be found
in the library. The students lied in groups of fisesix in a cell, where they ate in common.... Todlege in Sabr-Ishu's day
contained eight hundred pupfis.

During the year preceding the Mohammedan conqueftaBwas the leader of the church in Persia,
though there was no patriarch at the time as timg kianted a "Jacobite," a monophysite. Babai was an
aggressive spiritual leader, and under him schaolsixty places were restored or built. Many booksre
translated or written to supply these schools, anskionaries and traveling evangelists were serflamy
places. The statement has been made that more2tB@f books and epistles or letters, written bynpnent
leaders of the time, were circulating among theig€tans®®

By the year 424, as the missionaries planted ctagclorthwards, Merv, Nishapur and Herat, souttef t
Oxus River, all had bishops while their monks tautife converts how to read and improve their velgieta
growing’® In a day when there was little understanding af tmportance of fresh fruit or vegetables to
maintain health, the "Nestorian" physicians withstknowledge brought healing to many With the medit
use of a "sherbet" of fruit juices and with the wderhubarb, making both famous throughout the @trién
503 a bishop's seat was established in Samarkamel.missionaries kept Moving northward, with perhaps
their greatest success being the great Kerait asiomes of the eighth century, with 400,000 familiemsn-
verted. The Onguts and Uigurs also were largelyweared. Their historian Malech has reported:

During the patriarchate of Mar Ishu Jahb Il, 63gri& missionaries went to China, and for 150 yehis mission was
active.... 109 Syrian missionaries have worked iin@ during 150 years of the Chinese mission..eyTlient out from Beth
Nabhrin, the birthplace of Abraham, the father dftelievers. The missionaries traveled on footythad sandals on their
feet, and a staff in their hands, and carried &dtagn their backs, and in the basket was the Mélif and the cross. They
took the road around the Persian Gulf; went ovepdeévers and high mountains, thousands of milesth®@ir way they met
many heathen nations and preached to them the lgofspérist°

During the early years of the Mohammedan regime Syrian Christian churches had more freedom aadegpe
than under the Persian kings. A concordat was digvitn Mohammed whereby the Christians would péyute, in
time of war shelter endangered Muslims and reffeam helping the enemy. In exchange they were taiken
religious toleration, though they were not to ptgize, and they would not be required to fight fddohammed*
He had reason to befriend the Christians for a ttde" had been Mohammed's teacher at one pothtiarsome
early battles, certain Christian communities hatailty fought on his side against pagan tritfeSo much Christian
influence, though highly distorted, is apparentisteaching that Islam has been called a Christgxasy.

By the end of the eighth century the Church of Bast had expanded to great distances with at Bst
metropolitans and one hundred and 50 bishops. iSitops were the minimum to support a metropolifdrey were
all under the patriarch of Bagdad, who had movedhfCtesiphon-Selucia in 763 to the newer city a feies up
the Tigris. So vast was this patriarchate that opstlitans in the outer regions were not requirecttend regular
synods and had to report in writing only every wars?® Zernov describes as one of the patriarch's aiesvthat
"He sent out missionaries to Tibet and to varicoadic tribes and consecrated bishops for themmdned with
their flocks over the vast open spaces of centsi X*

The location of some of these 25 metropolitansoisited out by Stewart, who cites the
translated by J. B. Chabot. There the metropotfattie Turks is placed tenth in the list and iddakd by those of
Razikaye, Herat, Armenia, China, Java, India anaiékand. He also cites information, concerningspeead of
the gospel in this period to the Turko-Tatar trifieem a new manuscript translated by Mingana. himgerial is in
the form of a letter from a Mar Philoxenus, of thighth century, to the governor of Hirta, and makesguent
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reference to Christian Turks throughout the aredtsof Lake Baikal. Mingana gives evidence to suppe belief
that the manuscript really has two parts, the dattétten sometime between 730 and 790. It is #astion that
speaks of the many Christian Turks in central aaxtezn Asia. The writer states they were dividéd @trong clans,
living nomadic lives with tents, though very wegilttand that they ate meat, drank milk, had cledpithizand
orthodox beliefs. They used a Syriac version ofBlitde but in their worship services translateditite Turkish
language so that the people could understand

The manuscript also mentions that these Turko-Tarad four great Christian kings who lived at some
distance from each other. Their names are giveBGaasirk, Girk, Tasahz and Langu. Mingana believed they
were the heads, or Khakans, of the four tribal edefacies of the Keraits, Uigurs, Naimans and MeskiThe
populace of each king is said to have been ovej0@@0families. If there were five persons to a fgnthis would
mean two million per king for a grand total of dighillion.?® If only half that many represented the actual
population, it would still represent a Christiamouounity so great it would be a tremendous witnesthé zeal of
those early missionaries.

Mingana declares that the credit for carrying tlespgl of Christ to these tribes of central andezasAsia
belongs entirely to

the untiring zeal and the marvelous spiritual atigés of the Nestorian church, the most missior@dmyrch that the world has
ever seen. We cannot but marvel at the love of @bthan, and of duty which animated those unassgmisciples of Christ
... (who) literally explored all the corners of teastern globe "to sow in them the seed of truigiosl as it was known to
them.?’

A final witness to the great extent of "Nestorid@hristianity by the beginning of the ninth centuagn be

taken from Gibbon. Of their church he said, "thmimbers, with those of the Jacobites, were compistesdirpass
the Greek and Latin communiorfs."
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Chapter 3

The Christian Mission to T'ang China

During those early centuries of the Christian asathe missionaries of the Church of the East wenging
their way eastward, the great Chinese Empire hadbeen inactive in making western contacts. Hinthhis
compilation of all the references to the Westertiona in the Chinese historical annals begins witfuotation from
91 B.C.

When the first embassy was sent from China to An¢Bhrthia), the king of An-Shi ordered 20,000 day&o meet
them on the eastern frontier.... After the Chines®assy had returned they sent forth an embas&yltov the Chinese
embassy to come and see the extent and greatndss Ghinese Empire. They offered to the Chinesstdarge birds' eggs,
and jugglers from Li-kaR®

Another quotation, of 120 A.D., speaks of anotheibassy going to Ch'ang-An, the capital of Chinal an
offering "musicians and jugglers .... They saidt@mselves:We are men from the west of the sé&; west of the
sea is the same as Ta-ts'iit(the sea being the Gulf of Persia). From thenhendesignation Li-kan is seldom
used, and Ta-ts'in, with a later spelling of TakGHbecomes the usual designation. Since the &rhstians in
China, as the famous Monument inscription of 78&lidates, were called Ta-Ch'in Chiao, Ta Ch'in Refigas we
shall see shortly, it is important to determine h€a-Ch'in was. One of the early Chinese recadagoirth quoting
at some length:

The country of Ta-ts'in is called Li-chien (Li-kirgnd, as being situated on the eastern port oké#ae its territory
amounts to several thousand li.. . . Their kinggagk desired to send embassies to China, but th8hArfParthians) wished
to carry on trade with them in Chinese silks, anid for this reason that they were cut off fronmounication. This lasted
till ... (166 A.D.) when the king of Ta-ts'in, ArHt, sent an embassy who, from the frontier of dh-(Annam) offered ivory,
rhinoceros horns, and tortoise. From that time glfte direct intercourse with this counfily.

The country of Fu-lin, also called Ta-ts'in, ligsoae the western sea. In the southeast it bordeRoessu (Persia)....
The emperor Yang-ti of the Sui dynasty (A.D. 605¢palways wished to open intercourse with Fu-liat 8id not succeed.
In ... (643) the king of Fu-lin, Po-to-li, sent ambassy. [Then mention of embassies in 667, 7alL74aA are followed by this
statement.] A few months after, he further sent [great-virtuous-priests, a term like Reverend, dtmgs for
Nestorians who arrived then] to our court with tri@>?

Saeki identifies An-tun with the Roman emperor Mardntonius® Hirth states, "We may say, in a few
words, Ta-ts'in was Syria as a Roman provincejifrushs Syria as an Arab province during the T'ayitpdty (618-
907), and as a Seldjuk province during the Sungadign (960-1280)3* Saeki believes that the etymological
derivation of Fu-lin is from E-fu-lin for Ephraimbetween Jerusalem and Sama&rialhis opinion is
corroborated by the reference in the first Chin€keistian document of 638, "The Jesus Messiah Dism"
of which we will take note later, in which we reddust about that time, the One (Jesus Messiah)bwas in
the city of Jerusalem in the country of Fu-lin (Epim)."*® Hirth also states it is his view "that all thestir
embassies sent from Fu-lin during the T'ang dynaséye carried out by Nestorian missionaries. The
Nestorians enjoyed a great reputation in Westeria As account of their medical skilf™

The Chinese records give a graphic picture of timgy ltrade routes across their country, around oluchs
of the Gobi desert, to the Oxus River, into Partna on to Mesopotamia. An alternate route wasdayfsom
Canton, around the Malay peninsula, past the sonttip of India and into the Persian Gulf. Yule tes, "At
this time, (early fifth century) the Euphrates wasvigable as high as Hira, a city lying southwefsaicient
Babylon ... and the ships of India and China weoastantly to be seen moored before the housesef th
town."® The Chinese either turned their goods, chieflgssibver to the Arabs here, or over to the Parthin
the Oxus River, the latter then bringing them taadiThere they were transshipped around the Arabian
peninsula, up the Red Sea to Solomon's Ezion-gaetiie Aelana (modern Akabah) of the Romans; frberé
caravans carried them to Petra, the great markgttoi sell them to the western traders. Of PetirdhHvrites:

During the first two centuries A D., Petra or Rekemas the great emporium of Indian (and, we may, &funese)
commodities, where merchants from all parts ofwloeld met for the purpose of traffic.... Under thespices of Rome, Petra
rose, along with her dependencies, to an incredipldence.... This prosperity was entirely depehdgon the caravan trade,
which at this entrepot changed carriage, and passedthe hands of the southern to those of théheon merchant®,
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It was not until the seventh century that two egdmought about the demise of this great tradingere
The first was the smuggling of silkmoth eggs inti&, concealed in a bamboo cane, the presumpteingb
that it was done by "Nestorian® ith the result that "by the end of the sixth eggt(Syria) appears to have
been meeting the west's demand for the raw maté&fidlhe other was the fall of Petra to the Mohammedans
after 640. It was without doubt through these earigntal traders that the Syrian Christians of-Qfalin" first
heard of the greatness of the Chinese Empire atetrdned to take the gospel there. It is even Vi&sly that
they arranged to go with returning merchants. Wevkithat the time was early in the T'ang dynastyemwthe
empire had its widest extent, its soldiers govegnBill the way to the Oxus River, for the Nestorian
Monument declares the year of their arrival atdhpital of Ch'ang-An (or Hsi-an-fu) to be 635 A.D.

Of all the evidence of the activity of the Christimissionaries in China which have come to lightha
era of modem history, none has been more dramiadic the report of the discovery of the "Nestoriatdne
Monument by a Jesuit priest in 1625. It had acyubéen dug up by Chinese workmen, under an old, wat
years earlier "at a certain place in Kuan-chdfghich Saeki identifies as the site of a "Nestotiamonastery
and church near Chouchih, about 30 miles from Hisfta the modern name for the old capital, Ch'ang-A
When Trigault, the first Roman Catholic missionaoysee it, took rubbings it had been moved to Hisfig
probably late in 1624. It is still there today, Vehian exact replica exists in the Vatican museuiith wtill
another in Japan at the Shingon (True Word) Buddraesnple on Koyasan.

When announcements of it were first made in Eurspme doubted Its authenticity, claiming it was a
"pious fraud" of the Jesuits to show the antiquifytheir Church's missionary effortd Of this Gibbon has
written:

The Christianity of China, between the seventh thedthirteenth century, is invincibly proved by ttensent of Chinese,
Arabian, Syriac, and Latin evidence. The inscriptad Hsianfu, which describes the fortunes of thestdrian church, from the
first mission, A.D. 636, to the current year 7&laccused of forgery by La Croze, Voltaire, ancthwho become the dupes of
their own cunning, while they are afraid of a Jésai fraud**

One of the criticisms of it was that the style ofitimg "is too modern to be credited with a thoudan
year's age® Of this Hirth says it "is utterly baseless ...Chinese who had never heard of the
Nestorian Tablet, and to whom | showed a tracing,afeclared it at once as 'T'ang-pi,' i.e., venitin the style
of, and containing the slight varieties adoptedimtyrthe T'ang dynasty®

The stone itself stands over nine feet high, tHest¢ wide, and one foot thick, with two dragonsveat
over the top edge, a small "Nestorian" cross nkartop center, and nine large Chinese charactdosvhié
reading, "A Monument Commemorating the Propagatérihe Ta-Ch'in Luminous Religion in the Middle
Kingdom (China)." It is stated to have been complosg a Persian presbyter named Adam and erectéthen
7th of the First Month of 781 A.D." by one "Lord Xedbouzid" chorepiscopos of Hsi-an. Adam's Chinese
name is given as Ching-ching, and in Syriac, Saals, it is stated on the stone, "Chorepiscopus,Rapash
of Chinestan.*’ The names of some 70 missionaries are given im&3fei and Syriac at the end of the 2000-
word inscription.

The inscription describes how the missionariesvardiin 635, were welcomed by the emperor, and
instructed to put some of their writings into Chéee (A later document, "The Book of Praise," intésathat
there were then 530 Christian manuscripts at h&ht@iley were given permission by proclamation in 688
stay and teach, and a monastery was built for tbetside the city in the I-ning ward. The namesha T'ang
emperors are mentioned and praised as benefastmrss sending their portraits to be hung in the ratary
and providing generous patronage. In return, thesps prayed for them and their ancestors dailye atrival
of 17 reinforcements from TaCh'in in 744 is men&drwhich is in harmony with a Syrian church recofdhe
departure then of these 17 missionafi@@omment on the doctrinal portion of the inscriptiwill be made
later.

A Japanese scholar, Dr. Takakusa, while studyinige"Catalogue (of the books of) teaching of Chakya
(Buddha) in the period of Chanyuan" (785-804 A.Dliscovered a passage referring to the Christiasgmnce
in Hsian, and particularly to that of Adam Chingivtdn The passage referred to Prajna, the IndiandBisd
scholar who came to China in 782. It stated: "Hastated together with Ching-ching, Adam, a Pergiaest
of the monastery of Ta-Ch'in, the Satparamita sftoan a Hu (Uigur) text, and finished translatingven
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volumes.®® The Catalogue writer went on to complain that Raaknew neither Uigur nor Chinese and that
Ching-ching knew no Sanskrit nor understood Budaihilsut both were seeking vainglory.

He further mentioned that "They presented a merh@tdathe Emperor) expecting to get it propagated"
but that the Emperor (Tetsung, 780-804) was wisé after examining their work determined that it was
poorly done, "the principles being obscure andvtbeding vague. The emperor then declared that &€ 'in
religion and Buddhism were entirely opposed to eatifer; Ching-ching handed down the teaching of Mi-
shih-ho (Messiah, using the same three Chinesecters as were used on the Nestorian Stone) whikgji{a)
propagated the sutras of the Buddha. It is wisted the boundaries of the doctrine may be kepirdist™*
With that the emperor forbade the two from workiogether further.

The nine Chinese manuscripts and two Syriac onesdan China--some of them found in a cave sealed
in 1036 in Tun-huamy With one claiming that it was 641 years since 3eSlessiah was born and another
giving the Chinese dating corresponding to 717-@s® strong evidence of the presence of the Ganistin
China. These manuscripts will be described and éxaanfor their theological content later.

Striking evidence of these early Christian timegissented by the remains of the monastery built at
Chou-chih where the Monument vas found. The bugdias long since crumbled away, but eleventh cgntur
Chinese poets have mentioned it in their poemshkyniame of Ta-Ch'in Ssu (temple), and in 1933 sofean
tower on the property was still standing while theople of the area still called the place Ta-Clssu>®
Further, tombstones with "Nestorian" crosses omthie areas where the local records indicate thag drom
the Tang era of the eighth and ninth centuriesghzaen found in different places in Chita.

Farther west, in the area of the salt sea in Tugkesalled Lake Issyk-kul, over 600 tombstones with
crosses on them were found in two ancient cemetefide oldest date was 858 and the latest 1342. The
inscriptions on many were in the Syriac script thg names indicate that these people were natiagerts.
One inscription reads, "This is the grave of PasSake aim of life is Jesus, our Redeemer." Anothates,
"This is the tomb of Shelicha, the famous Exegete Breacher who enlightened all the cloisters witfht,
being the son of Exegete Peter. He was famousifowlsdom, and when preaching his voice sounded &k
trumpet.® Among the names are those of "nine archdeacoght dbctors of ecclesiastical jurisprudence and
of biblical interpretation, 22 visitors, three commators, 46 scholastics, two preachers and an dmgo
number of priests® A chorepiscopus is also buried there with mentivat he came from a nearby city. This
last resting place of the saints of 700 years agmite witness of a past genuine Christian presefse
Stewart says of it, "Only in the grave stones frSemiryechensk (its Russian name) do we find evideofc
the rich and varied Christian life which prevailiedone tiny corner of these extensive areas, filedhey once
were with Christian communities™

The Tun-huang cave of western China, sealed, asiomen earlier, in 1036 and not opened until about
1900, contained over 2,000 manuscripts, includimmes Christian ones. Also it had a painting on itdlsvof a
Christian bishop on horseback, carrying a bishopéswith a "Nestorian" cross on the end. In addittbere
was in the cave a silk screen painting of a robed mearing a crown with a gold cross, with two otb@sses
around his neck, holding a bishop's rod. This paghtvas acquired by the Sir Aurel Stein expeditinri908,
and is now in the British Museum in Londdhit seems to be beyond doubt a painting of an @aie@hristian
bishop of the pre-1000 A.D. era. (See back coveéntjay.)

One of the intriguing aspects of the painting iattthe right hand is held up with the thumb toughihe
tip of the second finger. The "Nestorians" werelvi@lown for their fondness for symbols. Was thispoe a
double witness to the Trinity with its triangle tfumb and finger and the remaining three fingermtag
upwards? Buddha images and paintings of earlietuces usually show him with hands clasped in hjs br
an upraised hand with open palm. In later centuti@svever, it is not uncommon to see Buddha figwrih
the right hand raised in the posture of this pamtof a Christian bishop. The question as to wheduthis
symbol first is not answered, but it does seemaeehmore significance as a Christian Witness.

A tomb excavated in Manchuria in 1927 containedsses and coins of the early eleventh century.
Historical records show that those buried thereewdigurs, a Tatar tribe converted by the early inisaries®®
Saeki feels that the Syriac script still found mn® places in Manchuria today, which this writes ls@en
himself over some building entrances, is "nothing the greatest Nestorian relics of &if."

In addition, numerous references to the Persiasiongries in the land appear in the Imperial hisadr
annals of China. For instance, the full proclamatimf permission, issued in 638 and referred to loa t
Monument, appears with "the Persian monk A-to-p&hréham) bringing scriptures and teaching from far"
specifically mentioned* Again, "In the ninth month of the twentieth yeaimkKyuan (October 732) the king of
Persia sent the chief Pan-na-mi (Barnubi) with itienk of great virtue, Chi-lieh (Cyriacus) as amlzakss
with tribute."®® But these casual references are too numerous mtienefurther. The evidence of the presence
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of the "Nestorian" missionaries in China during filang era is incontestable. On the basis of thmé3e
records alone Hirth states dogmatically, "all thretfembassies sent from Fu-tin during the T'angadyy were
carried out by Nestorian missionari€’s.”

In Japan and Korea also, evidence of a past edriisttan presence survives. Two beams of an ancient
temple, dating from the late seventh century, witbsses on them and having inscriptions identifiyd
professor Sayce as being "in an alphabet akin a8y are in the Tokyo National Museum. In northwest
Japan is a large tomb, dating from about the same, known to the local people as "the tomb of 3€'sin all
probability it is the tomb of a "Nestorian" Chrigti who preached Jesus, perhaps even bore His mdmeyas
buried there in the tomb period. The published in 797, refers to the return from China/B6
of an envoy who brought with him "a Persian by tlaene of Limitsi and another dignitary of the chuaftthe
Luminous Religion (Kei Kyo-Chinese, Ching Chiao)led Kohfu.”® Elsewhere in Japanese history the Per-
sian is referred to as Rimitsu, the physician. Hmpress Komyo was very much influenced by his teagh
and later built a hospital, an orphanage and aokguium, works of mercy typical of the "Nestorigractical
Christianity, but not of the Buddhism of that day.

One of the most sacred objects of the Shingon @eBuddhism at the Nishi-Honganji Temple in Kyoto,
founded by Kobo Daishi after he returned in 806nfr&€hina’'s capital and contact with the "Nestorian”
monastery there, is a copy of the early missiomagnuscript, "The Lord of the Universe's Discourse o
Almsgiving," a commentary on the Sermon on the Moamd other Matthew passages. It is said that @imiri
spent hours daily studying this Christian document.

The oldest structure in ancient Kyoto is the Leethliall of the Koryuji Buddhist Temple, rebuilt iri@5.
According to Teshima, the original building was ri@tddhist but Christian, erected in 603. This bunitd
burned down and was rebuilt about 818 as the KoBug¢ldhist Temple. When this writer visited it i876, he
was given a pamphlet describing something of tihepte's history but nothing of its possible Christiarigin.

Amazingly, however, the pamphlet had on the cowagepas the first two of five Chinese ideographs the
characters Tai Shin, the same being the first twotlee famous Nestorian Stone (in Chinese Ta Ch'in)
indicating the Mediterranean-Mesopotamian area hanteof the missionaries. Immediately following thai
Shin, in parentheses, was in Japanese script. Saeki claims that the ethnic origin of thes
two, non-Japanese words (the meaning of which Jeggmscholars can only speculate) is the Aramaic

Jesus Messiah. Remarkably the temple thus bearsames of its original identity, Tai Shin, the
place of origin of the religion and the missionarigho brought it, and of Jesus Christ, the One omce
shipped at that ancient church. Further identitynd masa is in a song of 641 recorded in the abdistory
text Nihonshoki: "O Lord, our Uzu Masa, How majesis your name in all the earth! You are truly Gafd
gods."® The identification of Uzu Masa with the God of goand Lord of the earth could not be clearer.

The most revered object in the Koryuji Temple is thine carving of a sitting Miroko (Maitreya) Budaih
brought over from North Korea in the ninth centufe features, including a large, thin nose, amaige, not
Far Eastern. This is the Buddha of the next comivtggse return to earth will bring marvelous delace to
all living beings, a concept that arose in Buddhamout the beginning of the fourth century A.Dlnuia, at a
time when Christianity had made great progressethbraitreya is held to be the Hindi version of {Becek
word Metatron, change of time, denoting the timetbé coming Messianic deliverance and new age.
Interesting also is the fact that the figures & tlght hand of this Buddha of the future coming ar the same
posture of three upright fingers, with thumb ance dmger forming a triangle, similar to the postwkthe
bishop's hand in the painting of the "Nestoriarshoip of China.

In southwest Korea there is a cave with an entresaid to be in the pattern of the Christian cave-
churches of Syria. Some 16 stone plaques are intdltthe walls with figures and implements carvedtbem
which do not represent Koreans or their culture tather seem similar to Syrian Christian scene® ave
was built in the seventh century in honor of a tanonk” who is believed to have come to Korea the
previous century’ Dr. J. G. Holdcroft, for many years a missionamykiorea, who describes this cave, also
speaks of interviewing Dr. J. S. Gale, an Amerisaholar of Korean antiquities, concerning the poisity of
an early Christian presence in the Orient. Dr. Gafdied: "Oh, yes, all of Asia had the Gospel lost it." Dr.
Holdcroft continued, "He stated also that in theiant Korean literature, which is all written inettChinese
character, there are even references to God (Fa$twer and Holy Spirit). "But," said he, "I have eefound
any Korean scholar who knew where those quotaté@mmse from'.®® The Korean alphabet, a very simple one
to learn, is held to have been a gift of Christmaissionaries over a millennium ago, to have beeivesl by a
Korean king some 500 years ago and then discardad; to have been revived again by Protestant
missionaries for the gospel's propagation durirgyhst century’ In the providence of God, the gospel was
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indeed preached throughout Asia but through compenignorance of Scripture, and distortion, it d®e so
perverted as to become almost indistinguishablmfpaganism and was lost to the peoples to whorantec

In the year 845, a great disaster befell the Ciamnstause. An act of proscription was promulgatedhe
emperor. The Christians were not the prime tarpetswere definitely included. The act was direcégghinst
the many Buddhist monasteries and temples by theeon, "hating the monks and nuns because (likehg)ot
they ate up the Empire. He decided to have donle thigm," as one report puts'itThe act is referred to in the
Chinese historical records with specific referetméhe Ta-Ch'in religion, Christianity.

When Wu Tsung was on the throne he destroyed BwsduhiThroughout the Empire he demolished 4,600
monasteries, 40,000 Refugees, settled as secubgecss 265,000 monks and nuns, and 150,000 malefeandle serfs,
while of land (he resumed) some tens of millionsctfing. Of the Ta-Ch'in (Syrian Christian) and Mu-Hsien
(Zoroastrian) monasteries there were over two thodspeople?

A further report states:

The rest of the monks and nuns, along with the masikTa-Ch'in ... all were compelled to return be tworld. A
period was fixed for the demolition of those momrasts which were not to be allowed to remain. (& feere to be
designated objects of art.) Materials from the dished monasteries were to be used for repairingeyss and post-
,stages. Bronze images, mirrors, and clappers teebe melted down for coina(jé.

Although this act was withdrawn two years latee ttamage was done. Buddhism never recovered from
the blow, which may account for the fact that iveebecame the dominant force in China that it bexan
Japan” Further, the Christian work definitely went inteligse. The troublous times which followed the
disintegration of the Tang dynasty, with the sagkaf cities and slaughter of the inhabitants, asuored in
Canton where many foreigners di€dmust have been also a contributing factor to tblipse of Christian
churches begun over 200 years earlier.

Foster gives the report of an Arabic record, wntie Baghdad about 987, which tells of the writer
meeting with a Christian monk who had seven yeandiex been sent to China by the patriarch, witrefi
others, "to bring the affairs of Christianity inathcountry to order." This young man told the Araiiting the
account, "that Christianity had become quite esttimcChina. The Christians had perished in varioays.
Their Church had been destroyédThe Christian monk had then returned to Baghdaaetér this delegation had
really made an adequate tour is problematical. iSaek given evidence to show that the monasteridschurches
in Chouchin and Hsi-an continued in existence laftgr this time. Also in 1093 the patriarch Salaish appointed
a bishop George to Catfi{Nevertheless the evidence is that the progresiseoChristian churches in China went
through a noticeable decline during the eleventhtalfth centuries.

Saeki reports that the famous Taoist scholar, Shiang-hsiang, who compiled the life of Lao-tze akdlD0
A.D., apparently was unaware that the Christiand &eer been present, for he classified "the rensnahtthe
Chinese Nestorians among the 98 kinds of heretigiéd or religions then known to the Taoists. Hened it “The
Messiah Heretics' and put it in the 49th of theh@8etical cults or religions prevailing in the 8duatries around
Liu-sha and its neighborhood’”

A remarkable example of the influence of Christiamin pagan religion can be seen in various coscaptl
rituals of the "Nestorians" being adopted, in atalied form, by Buddhists, thereby radically affegt their
tradition,® as witnessed by the development of the Lama se€itiet. Buddhism reached Tibet in 640, sometime
before Christian missionaries did, but by the ehdhe first millennium, as striking resemblance®wh Tibetan
Buddhism had incorporated the Far Eastern "Nestogkergy's increasing preoccupation with demordy vater,
prayers for the dead, confession and red vestnasnigll as their traditional monastic system aradnchy topped
with a patriarch-in Lamaism's the Delai (All Embray) Lama.

Although indications seem to warrant the conclugtmat the curtain had fallen, finally, at the erfdle tenth
century, on the drama of Christianity in Chinat@yswhich opened so auspiciously at the beginwiftihe seventh,
it was not to be so. The evidence of its greatvadthree centuries later will be given in the nexapter.
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Chapter 4

The Mission Under the Khans

We have already observed that during the severdheaghth centuries the missionaries began to ta&e t
gospel into the northern tribes of that vast areplains later known as Mongolia. An interestingmeéss to the
extent of the conversion of many of the southefhes is given in the report of Benedict the Poleowh
accompanied Friar John of Plano Carpini on his imis$érom the Pope to the Khan's court in 1245. Asyt
journeyed north of the Black Sea and crossed the Bover, Benedict wrote, "next the Alans who are
Christians and then the Khazars who are likewisedian... .After, the Circassians, and they are @hris.
And finally, the Georgians, also Christians."

The first of the northern tribes to be almost comgly converted were the Keraits south of Lake Bhik
It was a later chief, the uncle of Genghis Khanowecame famous to the western world as the almost
legendary Prester JoRhFrom the Keraits the gospel reached the neighgoNaimans to the west and the
Uigurs (ogres to Europe) to their west. The Manarhsect also succeeded in penetrating the laite &nd
converting a portion of it. By then, during the lefly century, the Uigurs had replaced the East Taskshe
strongest power of the area. The Onguts north efblly bend of the Yellow River became Christiang, tthe
Mongols and Tatars east of the Keraits were mosestant.

The Uigurs were open to civilizing influences anechme a literate people through a script worked out
for them by the Christian missionaries, the alphdd®éng the Syriac with additional letters for thew sounds.
The later Mongols, under the Khans, adopted thguscript for writing their own language. The Giians,
at their linguistic headquarters in Merv, soughhtwe the languages of all the tribes put intoingithat they
might have constant access to the gospel. Thetaféaess of their mission is testified to by ancimgtion,
found at Kara-Balsaghun in this Uigur writing, &ti@g an astonishing transformation brought abbubugh
the conversion of the Uigurs. It states, "This laridarbarous customs, smoking with blood, wassfamed
into a vegetarian state, and this land of slaughtrame a land devoted to good worksThroughout the
reign of the Khans, the Uigurs were used as thesiretaries.

Saeki has given a translation of an interestingripsion that shows the influence of the Uigurs dheir
religion in China just before the Khan conqueste Tiscription is on a stone monument erected orsithe of
the avenue leading to the tomb of the honorable tkia,governor of Heng-Chow. It states that whenGhén
emperor had conquered Liaotung (north of Pekinghae the Uigurs of western Kansu moved there. urin
the reign of the Emperor T'ai-tsung (1113-1134),Heard of the image (lit., portrait) worshipped the
Uigurs, and requested to see it. The inscripti@iest that it was taken out of "the House whereUiwgurs
meet and sing their hymrf&"to be shown the emperor. He was so impressedhthatmancipated all their
slaves and gave them presents of money and largs th@n a century later one of their leaders, MacHs
ssu, (a corruption of the Syriac Mar Sargis) becaheefamous General Ma Ch'ing-hsiang and goverrior o
Heng-Chou. In the genealogical table of the Ma fgmén excerpt of which Saeki translates, appebes t
following statement: "The ancestors of the Ma famikre the descendents of the Niessuto'o-li (i.esthrian)
noble family of the Western land&'This seems to be one of the few times the "Neatsti are referred to in
the Chinese records by a transliteration of tha@aather than by the name Ta Ch'in, a referentketio land
of origin..

For four centuries Christianity spread through éhesimitive tribes, although in many instances #@sw
weak through ignorance and compromised by the stipieus fear of and belief in the shaman, the
soothsayers. It was not until the coming of Gendghian, with his conquest of all the tribes and agaaiation
of them into the Mongol Empire, including his corgti of China, that the Church of the East cametdo i
greatest influence and extent in the Far East.

Genghis, whose original nhame was Temuchin, was lhorh167, a son of the chieftain of the Mongol
tribe, one of the smaller clans east of the ruktggaits. His father named him Temuchin (Finest Bta&er a
defeated warrior he admired. In subsequent batti#is their hereditary enemies to the east, the fBatthe
father was killed. Temuchin then made a treaty vtlie Kerait leader, a Christian with the title Ress
(Presbyter) John. Gradually together they conquéhedneighboring tribes and through generous temms
them over. But leaders of the aging Prester Jolofisioly moved him to attack the Mongols, resultimgthe
defeat of the Keraits and his death. By 1205 Genglas the sole suzerain of all the tribes, therrafethe
Mongolian plains. The next year he called for thaders of the tribes to assemble for a generalt&u(diet)
and at this council they elected him their empeviih the new name Genghis Khan, Emperor of All Men.
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In 1211 the new emperor began his great war witin&hlt was then a divided kingdom, with the
Manchu Chin dynasty ruling north of the Yellow Riyeand the Sung dynasty south of the river. Genghis
conquered all the way across north China, destpyities that withstood his thousands of horsensacli of
whom led four horses in addition to the one he jad#il he laid siege to Yen Ching, the capitalan¢he
present Peking. The city fell and the undefeatdtiian turned his armies home to his capital, Karakgrand
then on to a great southern campaign. Before regchome he carried out what became a common peactic
before each winter; he had his soldiers slaughtervast mass of conquered people he had used &s sla
workers during the campaign. Concerning this pcactLamb has made the following comment:

It appears to have been the custom of the Mongojsit to death all captives, except the artisamssavants, when they
turned their faces homeward after a campaign. Femy, slaves appear in the native lands of the§gbds at this time. A throng
of ill-nourished captives on foot could not havessed the lengths of the barrens that surroundedame of the nomads.
Instead of turning them loose, the Mongols maderahof them - as we might cast off old garmentsankiu life had no value in
the eyes of the Mongols, who desired only to defaipifertile lands to provide grazing for their tierlt was their boast at the
end of the war against Cathay that a horse coutitlden without stumbling across the sites of meitigs of Cathay (Chind):

On the southward march, Genghis Khan's armies tedaae last of the nomad tribesmen of "the Roof of
the World" and then crossed the T'ien Shan randade the great Muslim power of the Shah of Khare&m
this time Islam was at the height of its martialyeo. The crusaders had been driven back to theisted forts
and the western Turks were pushing the enfeeble@iGempire out of Asia. The great army of the Slak
equipped with superior armor - steel swords thatld¢dbe bent double, chain mail, light steel helmets
gleaming shields and even some guns. They also Gseek fire and understood flaming naphtha andudes
of catapult machines. This was the greatest mjlitmwer Genghis had yet faced. But he totally dven it.

As Genghis remained behind to reduce the greascdf the Kharesm empire, he sent two of his gdsiera
with 20,000 cavalry, to pursue the fleeing empefidrey followed him to Baghdad, then north into Ggar
and, following news of his death, they crossed @®icasus Mountains, defeated a Russian army of over
80,000 and returned to their Khan by way of cirglime Caspian Sea. It has been called an amazinghma
"the greatest feat of cavalry in human ann&sMeanwhile Genghis reduced city after city--Kashgar
Balasaghun, Samarkand, Bokhara, Herat, Merv, Ballkshapur--some of the greatest cities in the wonlidh
all their wealth, culture, industries, librariesidaancient art were destroyed.

Some descriptions of the extent of these destrostivith many of the cities being centers of strong
Christian communities - have been given. When HésHtit 1,600,000 people were taken out of the @ibd
killed, this once magnificent capital eventuallydueed to 40 persons. Kharesm's population was eliviap
with each Mongol soldier being given 24 people il kintil the population of 1,200,000 were extermated®
Merv, the great educational and translation cenfethe Christians, had its population of 1,300,@0¢ided
into three masses of men, women and children (gkogmnly 400 craftsmen whom the Mongols wanted),
who were then forced to lie down while they wenasgled or slashed to dedthiNishapur, another Christian
center, had its population of 1,747,000 also putieéath. Muslim and Christian alike suffered teryiii this
first invasion of the Mongolian hordes. When it wager, Genghis Khan ruled from Peking to Mesopotami
from the Knieper River to the Indus, an area cawgright longitude. In all of this "he succeeded @stroying
a larger portion of the human race than any moeepert in total warfare®

In 1222 Genghis returned to Karakorum for a fewrgest, but in 1225 he was on the march again,
southeastward, to conquer the Sung dynasty of sGhuiha through Kansu, the center of the Tibet kigd
Here he died in 1227. The escort that accompariediuneral death cart to Karakorum had orders ritest
down every individual met so no word of the Khashésith could leak out in China. Genghis had callieusalf
"The Scourge of God," believing, as his great si=dlared him to be, "The power of God on Earth; the
Emperor of Mankind." In spite of his frightful beliar towards his fellow men, he constantly affirmthét he
believed in one God whose will he was carrying diis yasa or code of laws regulating Mongol lifegha
with the statement: "It is ordered to believe ttiedre is only one God, creator of heaven and eaittlo, alone
gives life and death, riches and poverty as plessitim-and who has over everything an absolute pdwe
The influence of the Christianity of the Keraitsei@his' strongest tribe, is without a doubt appanerhis
statement with its witness to the sovereign Godrehtion and providence. The next rule of the ysa®aws his
sense of religious toleration, a mark of all theakh. "Leaders of a religion, preachers, monks, gersvho
are dedicated to religious practice, the crieramafsques, physicians and undertakers are to be freed
public taxes and charge®"
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Genghis Khan's rule introduced the pax Tatarusva$ completely safe to travel from the Pacific e t
Black Sea with a Mongol safe conduct. He set upoaypexpress, with way stations every 25 miles for a
change of horse, and lodging every 100 miles. Thegs from the pope in 1245, led by John Plano ®arp
and from King Louis of France in 1253, led by Wala of Rubruck, tell of traveling by this highly &fient
route, month after month, the more than 6,000 mites their homelands to Karakorum. Genghis gattiere
excellent Chinese and Christian administrators seribes about him who organized his conquered dasnai
efficiently. He required the Uigurs to give the Mymis a written language, and Carpini has writtéPhé'se
people, (the Uigurs) who are Christians of the Wganh sect, he also defeated in battle, and theddtntook
their alphabet, for formerly they had no writterachcters; now however they call it the Mongol alpéa®
This Mongol script from the Uigur alphabet (gift tife early Christians) became the usual mediumrdfng
throughout the vast area of the Mongol empire @sdStewart says, "the parent of alphabets madefulsg
other more backward tribes such as ... the Manth@s. an illustration he speaks of an ancient Uigur
manuscript existing which "supplies us with a spsai of the Nestorian alphabet as adapted to theute
Ugro-Altaic tribes. It shows the connecting linktlveen the Nestorian writing and the various Mongoli
alphabets *

The Mongol emperors kept physicians in their cowl® were available to the people. Among them the
Christian physicians, with their knowledge of theeuof rhubarb and sherbet, were the most respected.
Rubruck mentions seeing rhubarb used at KarakorumiewSaeki translates a Chinese description of a
Christian physician using sherbet at the court ablkai Khan. The writing speaks of physicians whaavef
the Yeh-li-k'o-wen religion (the religion of Chriah priests) who made sherbet from fragrant frhitsoiling
them and mixing with honey. She-li-pa-ch'ih (a nedrsherbet) is the name of his office. His Excetigmad
the hereditary skill (to make sherbet) and it oftexd miraculous effect. The Emperor specially gedrtb him
a gold tablet and made him devote himself soleltheoffice.® The missionaries' knowledge of the value of
fruit and vegetables for the sick and their phyamis' effective use of that knowledge was well knowithe
Khan empire.

In 1236 the Mongol armies were on the move agaimeun their new suzerain, Ogotai, and his chosen
generals Batu and Subutai. Batu divided his "goltkemde" of some 40,000 men into four army corps and
moved west from the Volga into Europe. Kiev felldatihe population was massacred; the German angHPoli
army was destroyed near Leignitz and that citywas massacred. The Hungarian army of 100.000 wasdvi
out as Subutai joined his forces with Batu's, amel Templers died to a man as the Teutonic Knights 4t
Liegnitz. Pesth (Budapest) was captured and thmnaus armies of Batu and Subutai marched intotAaiso
Nieustadt, southwest of Vienna, with no army lefistop them. The European armies, mostly afootevgérw
and poorly led by their kings. In less than two itienof 1241 the Mongols had destroyed three ofrthegat
armies and many small ones as the Mongol cavalpgucad all their great cities. The Mongols weretlie
process of overrunning all the country south of\ia in their ruthless manner when news suddeniyesr
that Ogotai Khan had died, poisoned by a mistrasd,that they were to return for a council meetmeglect a
new Khan. By that providence of God, Europe wasregppadrom further invasion. A thoroughly alarmed
Christendom, however, now began to take steps o gmvoys to the Khans to see what could be done to
prevent such further devastating incursions. Toogaans the Mongols were usually referred to asr$ata
(their neighboring tribe) or Tartars, for they likéo say they came from Tartarus (hell).

The first envoy, from Pope Innocent IV in 1245, wkxdhn of Plano Carpini. Carpini wrote a fascinating
"History of the Mongols" in which he described tfteange culture he was plunged into during his ey to
Karakorum. There he was present for the electiothéoKha Khanship of Ogotai's son, Guyuk, whom Stw
guoting a certain Bar Hebraeus, holds to have lae€hristian. The latter stated, "He was a true €tam and
in his days the prestige of the numerous Christlaadies in his dominions was very high. His camps vl
of bishops, priests and mon&sMany of his advisers and ministers were Christiansluding the Chinese son
of Genghis' chief minister, Ye Liu Chutsai. Thisnsbad a chapel with a cross on it built before teist.
Guyuk's mother was a Christian as were many ofwives of Khans. Because the Keraits, for a numblder o
centuries Christians, were more advanced in ciailan the khans usually took their chief wives froneir
tribes. Dawson speaks of the fame of Baigi, wifeéTafi and mother of the Great Khans Mangu and Kamil
and of the Il Khan of Persia, Hulagu, as a Chriséad adds that the chief wife of Hulagu "Dokuz Kim is
described by the Armenian chronicles as a secon#éi@ena.® Rubruck speaks of seeing the wife of Mangu
Khan come to the "Nestorian" chapel with all heildten for Christian services, and of an occasidmew
Mangu also came. One of the hymns sung at suclicesris preserved to us. It begins "the Son of Mary
born to us" and is written in alternate strophes i Syriac and one in Mongolidnh.

Guyuk's reply to the pope through Carpini was chat@ry but contains some interesting theology.
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The contents of your letters stated that we ougbitbaptized and become Christians

... you wonder at so great a slaughter of men,oalheof Christians and in particular Poles, Mdems and Hungarians....
Because they did not obey the word of God and tmneand of Genghis Khan and the Khan, but took dbtocslay our
envoys, therefore God ordered us to destroy theingawe them into our hands. For otherwise if Godl hat done this, what
could man do to man? But you men of the West belteat you alone are Christians and despise othHers.can you know to
whom God deigns to confer His grace? But we wogship God have destroyed the whole earth from ttst athe West in the
power of God.*

The Western attitude, and the charge against inatseem to have changed much in 700 years.

Guyuk's favoritism to the Christians can be seemnnedict he issued concerning treatment of them in
Muslim lands. "We have come with authority and powe announce that all Christians are to be fraednf
servitude and taxes in Muhammadan lands, and tvdated with honor and reverence. No one is to siole
their gods, and those of their churches which Haeen destroyed are to be rebuilt and they are tallbeved
to sound their plates’” Carpini in his report wrote of Guyuk, "he mainti€hristian clerics and provides
them with supplies of Christian things; in additiba always has a chapel before his chief tent hrg sing
openly and in public and beat the board for sewviater the Greek fashion like other Christiansyéeer big
a crowd of Tartars or other men be there. The ottnéefs do not behave like thi€"It was doubtless this
strongly pro-Christian position that led him to toyrestrict the voracious campaigning of sub-KBatu, who
then retaliated by arranging to have Guyuk poisoineti248. Guyuk's mother served as regent for tlyesas
when Tuli's son, Mangu, was elected the new KharKha

Mangu's mother too was a Christian (a niece of teredohn), as was also his wife. Rubruck, as
mentioned, reported that he saw this first wife &ed children worshiping in the "Nestorian" chapékt her
daughter was a devoted Christian, and that thesblslen seemed to be also. Mangu had Christian edvikis
chief secretary being one, and provided one ofrteeholars to be the teacher of his oldest son.riukb
describes how at the services the Christians "preff their right hand to all present in the chuifoh,this is
the custom of Nestorians on entering the churéide also mentions visiting "a completely Nestornlage"
and states that at Mangu's headquarters duringgQagesima, the Lent of the Easterns, great crowds o
Christians streamed every day of the first weekh® church, the archdeacon of which was "a welleated
man." He adds, "On Easter Eve the Nestorians bagpiis the most correct manner more than 60 pe@pld,
there was great common joy among all the Christfakke also mentions that "Nestorians" were living i
China: "There are Nestorians in 15 cities in Cathagl they have a bishopric there in the city caHksitchin
(near Peking) *°

During Mangu's reign Hulagu, his brother, foundkd 11 Khan dynasty in Persia and ruled in Baghdad
until he died in 1265. Stewart has written of higew

Dokuz Khatun is described as "the believing ané t@hristian queen." She exercised a great influémcgood on her
husband. When Baghdad was taken by the MongolsCtirestians, as Bar Hebraeus tells us, were spadeath and torture
because of "the magnanimity, the wisdom and thevehauis high character of Hulagu." In 1265 Hulagd ais wife died. "The
Christians of the whole world greatly mourned tbssl of these two great luminaries and protagonofstise Christian religion,"”
Bar Hebraeus concludé

A Muslim writer later wrote that when in 1259 Hulagroclaimed religious freedom of worship, with no
Muslim interference, "On that day there was no En@hristian of the common people or of the highelsb
did not put on his finest apparel.” Two decadesrlditKhan Arghun ordered that Christian churchestdoyed
in the previous wars were to be rebuilt. From tineetof Muhammed in the seventh century, Christifiom
Syria to India never had more freedom nor predtiige in the thirteenth century under the 1l Khans.

Following Mangu's death in 1259, his brother Kubilaas elected Kha Khan the next year. In 1267
Kubilay moved his capital to Khanbalik (Khan capitdty), a city he founded on the edge of what @wvn
Peking, and established the Yuan dynasty of Chif@.co Polo, who spent nearly 25 years serving Hiag
given with elaborate praise many vivid descriptiaishis empire - the efficiency of his administatj the
magnificence of the paved highways covering Chtha, humaneness with which he governed his peopde an
the splendor of his court. A modern historian géivis appraisal of Kubilay's reign: "He ruled ovemwaer
extent than any Mongol or indeed any other soverelge was the first to govern by peaceful means Th
splendor of his court and the magnificence of miwarage easily surpassed that of any Western.tifler

Marco Polo also frequently refers to the many "Ngan" Christians he found throughout China on his
travels for the emperor. He especially singled 'tl¢ beautiful Church of Nestorian Christians inngahow,"
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the capital of the southern Sung dynasty, whichikylKhan captured in his conquest of all ChinanfRants of
this church, according to Saeki, stone relics, stk there, while the street it was on, Mao Laoidtg, he
suggests, is a survival of the Syriac Mura (mearghgrch) Lané”® Polo speaks of seeing three churches in
Kanchou in the far west where Christianity was str@nd the government of the province was in thedbaof
Christians. Saeki also tells of discovering in timperial history of the Yuan Dynasty the recordAathsieh, a
high minister of Kubilay Khan's court, "a man frdm-lin (Ephraim) in the Western Lands," whom thepenor
greatly honored and valued for his integrity andtdght, uncompromising advice, even though itgirently
differed from the emperor's. This man seems withguestion to have been a Christian, with the naofdss
children being given as Elijah, Daniel, Isaac, Georand Luke. His wife's name was Sarah. Chineserds
frequently associate men from Fu-1in with the Ch@igao religion, Christianity®*

A fascinating testimony to the virility of the Chtian witness in China during this time is the gtof two
young Christian leaders who, in 1278, set out figahnbalik to see Jerusalem. Both were Orientalfbaa
Sauma an Ongut Turk born in the capital, and Raarkos his fellow countrymaf?®> While they were still in
Mesopotamia the patriarch of the Church of the Eistl and in 1281 Markos was elected to take hasenl
Three years later, together with the Il Khan Arghfigrkos sent his friend Sauma to the Western pqveasisng
for joint action against the Muslims to regain 3alem. He visited Philip 1V of France, Edward IEfgland, and
the new pope, Nicholas IV, conducting Christiarvgass with them. Dawson has given us the followiegort:

Thus when the cardinals expressed surprise théatiatian priest, attached to the patriarchate @iHlad) should have
come as an envoy from "the king of the Tartars,blikan Sauma replied: "know ye that many of our fighe times past
entered the lands of the Turks, the Mongols, aedGhinese and have instructed them in the faitllayonany Mongols are
Christians. There are queens and children of kimyo have been baptized and confess Christ. Theskhave churches in
their camps. They honour Christians highly and ¢heme many faithful among them. And as the Kingriged in friendship
with the n(i(z;istholics (patriarch) and purposes to tp&ssession of Syria and Palestine, he asks yodufoaithe conquest of
Jerusalem:

Edward I, tremendously impressed with what he heatdh, replied to Rabban Sauma, "We have seen@ thin
than which nothing is more wonderful, that is to/ ¢hat in the countries of the Franks there are tmat
confessions of Faith, but only one confession oith-anamely that which confesses Jesus Christ; alhd
Christians confess it®" Since it was clearly understood that Rabban Sawms a "Nestorian" Christian,
representing his Church as an envoy of the patrjddward's words were a striking testimony tofdw that the
Church of the East's christology was not now béielgl suspect of the heretical doctrine for whictstdeus was
accused and condemned in 431. Sauma used the f#&st 8turgy but both Edward | and the Pope reediv
communion from him. In the summer of 1274, at tfeuil of Lyons, an Act of Union had been subsalilve
by the Eastern and Western Churches, with the enedyAbaga Il Khan present. Apparently the newispif
detente included the Church of the East, long ddliestorian,” and a more objective realizatiort th&ad not
really been christological doctrine which had daddthem in the past. The pope sent back a reply Rébban
Sauma to Markos, who ruled under the patriarchedlenaf Mar Yaballaha II, in which he confirmed tladter's
"patriarchal authority over all the Orientals." Fone brief period of history sovereigns either espag
Christianity or friendly to it reigned from the Atftic to the Pacific across Europe and Asia.

A politically divided Europe was not able to ralyound the Mongol request for united action agatinet
Saracen hold on Jerusalem. Edward | was deeplyicosd of the significance of the opportunity beftmem but
could not raise support for united action. The pdweMameluk sultanate of Egypt gradually pushea th
Christians and Mongols out of Palestine and Syki@un's own son became a Muslim in 1291, in spithis
baptism, and the opportunity for continued religidoleration for Christians from the Atlantic toettPacific
under sovereigns friendly to Christianity was Idst.the century that followed, the advance of tlspel was
politically and religiously resisted throughout Asi

Kubilay Khan's benevolent reign was coming to ad ah this time. He was the first Mongol ruler of a
united China and twice (1274, 1281) he had trieddd Japan to his domains with great invading $le€he
second attempt was a total disaster as a greaboyphtruck (called by the Japanese a divine wind)
destroying the fleet. One of the relics of thatasion is preserved in the Nichiren Mongolian IneasMuseum
of Fukuoka, an iron helmet with a "Nestorian" crasisid in silver within a heart design. Spearspsis, and
even two hand guns used in the 1281 invasion a®takre.

From then on Kubilay Khan limited himself to moregzeful enterprises. His system of roads and canals
was unsurpassed anywhere. He maintained a postacesethroughout the twelve provinces into which he
divided China. He produced paper currency, priftgavoodblock printing. When Francis Bacon describiesl
three Chinese inventions of printing (improved tmuable type in Kubilay's era), gunpowder, and the
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magnetic compass, all of an earlier period butimpproved under the Yuan, he declared they "chartped
whole face and state of things throughout the wo¥dIn 1266 Kubilay had sent the uncles of Marco Polo
home to the Pope with a request to bring back alfechmen of learning, devoted to Christianity, wiauld

be capable of "proving to the learned of his dowmsi by just and fair argument that the faith preéesby
Christians is superior to and founded on more evideith than any other." The Pope replied by seadiohn

of Monte Corvino, who began an active center of fanCatholicism.

Kubilay Khan died in 1294. His dynasty continuediuf369 when the Ming revolution ousted it and a
new dynasty began. The Mings took a strong positigainst all forms of Christianity and within a dee
brought about the suppression or extirpation ofcalirches and the expulsion of Christians from Rgkind
all government offices. Vigorous persecution broke against the Christians. Stewart points out thay had
to fll(()age the country, abjure Christianity or hideithidentity in a secret society, of which many nemes sprang
up.

The persecution of the Ming dynasty was even swwgdby that of the new ruler of the former domains
of the 11 Khans. Tamerlane (Timour the lame), bo#ar Samarkand in 1336, the son of a Turkish trehasf,
began a series of conquests that made him oneeofjtbatest conquerors and destroyers of men and the
civilizations in history. From Moscow to the Gangdsom the borders of China to the Aegean Sea, he
conquered all. He was a Muslim who combined theagawigotry of the Holy War with the ruthlessnegsd a
skill of Genghis Khan. The pax Tatarus had brouggegn highways and 7,000 miles of peaceful intergkaof
commerce; the new rule of the Muslims turned fairds into deserts, closed the door to the distarthant
and the missionary, and erected an iron curtaivéen the East and the West.

Tamerlane destroyed cities without mercy. Afteringkilsphahan, he ordered each of his soldiers itagbr
in a required number of heads until he had a pilever 70,000. On the ruins of Baghdad, 90,000 kemere
piled up. Delhi fell to him in 1398 with the slaugh of immense numbers, including the executiorowdr
100,000 prisoners he had collected to help in #imi of the invasion. His final expedition was tonquer
China, and he gathered an army of 1,800,000 to Imaocth from Samarkand in 1405. He declared, "l misa
exterminate the idolators of China. We will procededthis holy war. We will slay the infields, andosgues
shall everywhere rise on the ruins of their vilenptes.*'° His death that year saved China from a frightful
invasion.

Under Tamerlane Christianity was ruthlessly extiggathroughout the vast portions of Asia he ruled.
Stewart declares: "When he invaded Georgia ...Ghdstians who resisted were slaughtered, theiraies
destroyed and all sacred vessels and furniturengivethe flames." Again, concerning a later expedit he
says of Tamerlane: "He did not omit to perpetubterecollection of his 'immitigable hatred' of Gliranity by
the destruction of every monastery and every chuncthe districts on the line of march. Seven hwudr
towns, hamlets and monasteries, and every churghdfustone and probably those built of other nmetkeas
well, were levelled to the ground in another praénThe wretched inhabitants were hunted to thatireats,
dislodged and finally slaughtered:* An explorer of the last century, describing whatfbund in central Asia,
says of Tamerlane, "Having laid waste thousand®whs and destroyed countless numbers of men he lef
great part of Asia a desert, covered with humaresand bloodstained ruin§-*

In India the Christian mission of the Church of thast had been very successful in the northern and
southwestern regions. A mark of its success was lilyathe eighth century the Brahmins apparently fel
compelled to create a divine figure to compete it of Christ. Of this Stewart has written, "Tladrication
of the incarnation and birth of Krishna was no dboileant to answer a particular purpose of the Biabm
who were sorely vexed at the progress that Chriggtiavas still making and were afraid that if it eenot
checked they would lose both their influence andlements.*** He points out that a study of the horoscope
of Krishna fixes the date 600 A.D. as the earligsssible date for the invention of the Krishna ledieHe
footngl)ltfs outstanding scholars who consider thatkigentury the probable time for the origin of teshna
story:

It was not the tricks of the Brahmins, however, the invasion of Tamerlane's Muslims which did the
greatest damage to the Christian cause. In spiteotif, one portion of the Christian church, the Mé&oma
church, has survived to the present day. Nonethelgs1400, through the Mings of China and the Muslunder
Tamerlane, the Christian church was virtually l@dtbut of Asia. In the two centuries from Gengbis amerlane,
the Khans succeeded in destroying something likenillon people. It was not until the modern rulgr China,
Mao Tzu Tung, with his estimated 45 million exeons, including 200,000 ChristiahS,appeared in history that
anyone was again responsible for a comparable fgi@ugf his fellow men.
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The ancient "Nestorian" Monastery of Rabban Hormimdinded A.GR. 873=A.D. 562. It
lies about 30 miles to the north of Mosul (Nineveblose to the village of Al-Kosh, the
traditional birthplace of Nahum the Prophet.

(No. 1) A stone cross found in the ruins of the
Shih-tzu-ssu or Temple of the Cross, near
Peking, which may mark the site of the cave in
which Rabban Sauma, an Ongut Christian, lived
for seven years (1270-1277) before becoming
the Bagdad patriarch's representative to the
kings of Europe. Cross No. 2 stood in the south-
east corner of the temple and has a Syriac
Scripture (Peshitta) quotation: "Look ye unto

Him, and hope in Him" (Ps. 34:5).
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Altar slab preserved in
the Church of St

Thomas, on St.
Thomas's Mount, near
Madras.

The Cross sculptured on the famous Nestorian MomivaeHsi-an-
fu. It stands in the middle of a dense cloud whishsymbolic of
Muhammadanism, and upon a lotus, which symbolisesdBism; its
position indicates the triumph of the Luminous Bih of Christ
over the religions of Muhammad and the Buddha. $peays of
flowers, one on each side, are said to indicatetrebnd joy.

The "Nestorian" Monument, set up in China in 784 itaappears in Hsian
today. Its title reads: Chinese Monument of thetétis of the Luminous Re-
ligion (Christianity) of Ta Chin (Syria).
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Maitreya Buddha, image of the future coming
Buddha, in the posture of thumb and finger
forming a triangle with three other fingers up-
right, 7th century.It is now in the Kyoto
temple designated Tai Shin (for ancient
Syria) Uzu mass. Japanese scholar Saeki
believes Uzu masa to be derived from the
Syrian Yeshu Meshia for Jesus Messiah.

Map showing the Distribution of the Nestorian"Chnehes.
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The obverse and reverse of a silver Paizah, with an
inscription in the Uighur character. The Paizah wasn on

the breast, being suspended from the neck by a aiaich
passed through the moulded iron ring near the redreshd.
The Uighurs were one of the first Mongolian tribes
convert to Christianity in the 8th century. The Rdi was a
symbol authenticating the bearer as an officialsaager of
the khan, the leader.
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Portrait of Kublai Khan, the son of Hulagu Khan, jg#mor of
all China (died 1294).
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Temujine, the son of Yessugai and Ogelou, commé&nbwn as
Chingiz Khan. Born about 1160, died 1227.
From a portrait preserved in the old Imperial Palat Peking.

Mongolian general's helmet left on the
beach after the retreat of the invading
Mongols in 1281. The helmet bears a
carving of a shield or heart with a
Christian cross in the center. It is in the
Nichiren Museum in Fukuoka, Japan.
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Painting of the 1281 Mongolian invasion of
Kyushu, Japan, with two preserved hand
guns in the foreground. Nichiren Mon-
golian Invasion Museum, Fukuoka.
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PART Il
THE NESTORIAN CONTROVERSY

Chapter 5

Nestorius and "Nestorianism"

Nestorius, according to Socraté&was born in Germanica, a city of eastern Cilitiat neither the date
of his birth nor the events of his early life amokvn. He doubtless studied at the theological schbéntioch
under Theodore of Mopsuestia, its most famous terachh was Theodore who developed a christology in
which our Lord's two natures were held so rigidbaet that he was accused of making Christ into peosons
and of being the real founder of the heresy latevin as Nestorianisit/ He was also a proponent of the doc-
trines of man's free will and non-inherited sinyimg written a treatise "Against the Defenders afgihal
Sin" that favored Pelagius's vieW. As a monk and priest of the monastery of Euprephysthe walls of
Antioch, Nestorius became famous as an eloquerdgber. His character, however, has been summed up i
these words: "He was an honest man, of great elumpjemonastic piety, and the spirit of a zealot for
orthodoxy, but impetuous, vain, imprudent, and \ientn sound, practical judgment®®

In April, 428, the emperor had him installed asrath of Constantinople, and in his first serman h
declared a campaign against heretics, implemeritititat week by having an Arian chapel demolish®He
had strict laws passed against various sects batead favorably the Pelagian leaders who were éncity,
having been banished from Rome as heréfitThe first incident of what was soon to be the Nean
controversy was occasioned by a sermon of his Ahtoe chaplain, Anastasius, in which he proscrithed
use of the popular term for Mary, doubtless emboldened to do so becauseddre had vehemently
repudiated it in the school of Antioch. When a fuwas raised in the city over what was considecetd an
insult to Mary and a denial of the true deity ofriSh Nestorius preached a series of sermons ujimplihe
view of Anastasius. Very quickly copies of thesereveent to Cyril, patriarch of Alexandria, who teepon
attacked Nestorius in sermons and letters to thgtan monks, as well as in lengthy and acrimomalsuttals
to Nestorius.

From that point matters moved to a climax quicklgstorius called a local council to condemn hisaloc
antagonist§? and wrote the pope of Rome to justify his positand gain that bishop's backing. Instead, his
letters and sermon reports previously sent thesenfcritics in Constantinople were turned over tdahn
Cassian of Marseilles who wrote violently againgshkbrius as renewing Pelagianism and Ebionitisme "H
(Cassian) misunderstands and exaggerates the tgachhis opponent, but his treatise is importamtites a
Catholic significantly, "because it stereotyped @har all a doctrine which the Western world wastzept as
Nestorianism.*®

It should be noted, however, that Nestorius himbal pointed out that when in Constantinople h&t fir
heard of the disputation about before he or his chaplain ever preached on theemdte called in the
disputing leaders and, finding that neither pargnted to deny either the true deity or true hunyaaoftthe
Lord, he told them that in using the term "we sin not; but ... let us make use of that whiglvery
plainly (affirmed), that is, of the Word of the Gued: Christ was born, [ ].*** Loofs also points out
that "even in his first letter to Pope Celestingermhaving expressed his strong aversion to tha te
he nevertheless wrote * '"12° And in a sermon in the spring of 429, known to Cyri
before he wrote, Nestorius stated, "If you will ube term with simple faith, it is not my custom to
grudge it to you,"*® which he repeated in a sermon a year later addismgsual stipulation, "only do not make
a Goddess of the virgin® Nestorius blames Cyril for the controversy's cougince. "Now the clergy of
Alexandria, who were in favor of his [Cyril's] degdpersuaded them (of Constantinople) as persocesidal
that they should not accept the word “Mother ofi€ttirand they were stirring up and making troubate
going around in every place.?® That Cyril was very jealous of the "upstart" sée€Constantinople, a learned
but very unscrupulous man, is the verdict of higtt

Cyril sent his correspondence with Nestorius to Raafong with some sermons of the former and five
treatises designated "Contra Nestorium." In théefahe charged Nestorius with heresy on the growfds
teaching "that the Blessed Virgin is mother of oraure, not of the person” and of saying, "No oae bring
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forth a son older than herseff® Mary did not bring forth the Word of God but the@mJesus as His temple,
"the animated purple of the King> Nestorius, Cyril claimed, held that "the Incarn@&ed did not suffer and
die, but raised up from the dead him in whom He wasirnate ... There are two natures, he says,oaed
person; but the two natures are regularly spokeasoif they were two persons, and the sayings oip&ce
about Christ are to be appropriated some to the,Mame to the Word!® Such were the basic charges
brought against Nestorius.

The pope called a synod in Rome, and on the bdsthese charges Nestorius's views were declared
heresy, and he was given ten days to recant orepestd and excommunicated. Cyril was given theaaiiyh
to proceed to implement the sentence. He too callddcal synod which brought in the same verdiad an
prepared 12 anathemas against the views of Nestdtipropounded the Alexandrian "hypostatic unigréw-
-"the Word . . . united by to flesh,” a "union by nature," in Christ®*® Cyril claimed
apostolic succession for his doctrines, "the traefession of the blessed Fathet¥.Nestorius countered with
his own anathemas, and the emperor called for ax€ibthe next summer, 431, to meet at Ephesustttesbe
controversy.

How did it come about that two such ancient seeslasandria and Antioch should declare themselees t
be so far apart in such a basic matter as an utathelisg of the person of Christ, and both clainbéothe true
representatives of the apostolic, Biblical and iséitr tradition? An answer to this question by waf
comparing and contrasting the origin and natur¢heftwo traditions is necessary for a proper undeding
of the controversy and the Nestorianism which emdrffom it. The Alexandrian tradition, for instanaeas
born in an environment where the Platonic philogopfas highly venerated, with its tradition of cashesiing
the ideal world as that which had real value, thgrdowngrading creation, thus exerting a constdmiugh
often unconscious, influence towards emphasizimgdivine nature of Christ to the neglect of the anmThe
Antiochene tradition, on the other hand, grew upesmhthe Aristotelian philosophy was honored, with i
emphasis on the empirical and particular, and cgueet scientific impulse, favoring an approachhe study
of Jesus from the human side, the one men sawsitoryi as recorded in the gospel narratives. Angéoeh
Orientals were much less metaphysically minded tha Greek Alexandrians, and found it difficult to
distinguish properly the abstract from the concrédte this day, for instance, a modern eastern 8yfals
properly to differentiate between "man" and "mantdaasually saying "'there is much manhood' iroam
when he means that there are many men pre$&nt."

The Alexandrians were heirs of the Philonic trashtiof the allegorical interpretation of the Scrifs,
with its quest for the spiritual, hidden meanindiereas the Antiochenes inherited the scientificragph, and
the Jewish reverence for the Scriptures, resultimgan historical interest in--and grammatical, fike
interpretation of--the Bible. The former's interpve method encouraged speculation and led to faic
theological interests, producing the first atteraptsystematic theology, while the latter's backgibled to
practical concerns, their monks founding schoold &ospitals from which came educators, doctors, and
missionaries.

The soteriological interest of the Alexandriansused on the incarnation, the concept of redemption
dominating the fourth century being that of the Sdaking on human flesh and thereby "being hunehibat
men might be deified™®® The view of a leader of the next century has bgiean the following description:

What rather is really characteristic in Cyril's pia® is his express rejection of the view thatisaividual man was present
in Christ, although he attributes to Christ all thlements of mans nature. For Cyril, however, ahéng depends on the
possibility and actuality of such an human natorethe fact, namely, that in Christ a hypostatimnorwas reached and that this
union forthwith purified and transfigured humanuratgenerally. Christ can be the second Adam far amy if they belong to
him in a material sense as they did to the firsathdand they do belong to Him materially only ifieenot an individual man
like Peter and Paul, but the real beginner of a hemanity. Cyril's view, moreover, was determinsdaavhole by the realistic
thought of redemptiof?’

The Antiochenes, however, starting with the Jegsible to history, emphasized His resurrection jwirbnce
from the mortal and mutable (the emphasis is hatber than from sin) being won for mankind by the
resurrection, and consequently they proclaimed sTkrperfect obedience as freed man's examplellmnfo
Both schools seemed to have had universal conadpttse extent of the work of Christ as well as to have
believed in the natural ability of men to accemttivork and to work with Christ towards their owarfection.
The Alexandrian tendency was to contemplate thetiogisnature of the weaving together of the human
and divine in Christ and in the Christian, theiclination being to think in abstract terms of dednd
humanity, and the commingling of these "natures"Christ, leading to a subsequent deification of the
humanity which in turn somehow effects a mysticalfidation of humanity in general, restoring a nsan'
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original nobility and possibility to grow to perfeéan.'* The Antiochenes, however, sought the Jesus obyist
in the gospels, their tendency being to think inaete terms of God the Son and Jesus the Marnwihéeing
united in one historical Person through whose mesition victory is gained over Satan and death, aed are
called, through illumination and imitation, to foll -to learn His way of life whose purpose is "&adl all to
imitation of himself**°to perfection.

To the former the presence or absence of a humanirs&hrist was no theological concern, this docet
tendency stemming from their concept of the fusibmhe Godhead with the flesh of man into one ratone
center of self-consciousness, although in 381 #wxepted the "two natures in one hypostasis" foamuwhich
to them meant two natures in one being or persoarnétck speaks of "this perverse formula . . . The
proposition that the Incarnation there were two but it only one, is however, of special im-
portance for Cyril's conception of the Incarnatidff. To the Antiochenes the presence of a soul in thman
nature of Christ was an important theological cangéor the redemption of the whole man, body andls
required that the Saviour be a complete man, bodlysaul, which resulted in their emphasizing twatees of
consciousness and two distinct natures, unmixetherone person, Jesus Christ.

In Alexandria the conceptual framework developed (with its implicasothat no human soul
existed in Christ) the claim being made that tha@rdzation of the flesh made possible all prediogtbf the
words and actions of Christ to the Logos (the ddvirature), either as He is in Himself or as Hecisoading to
His humanity, an or being held to have taken place. On the other hand,
Antioch the Logos-anthropos formula developed, Wit emphasis that the eternal Logos is not thgestlof
the human activity of Christ but that such activityst be predicated of the man Jesus.

The Alexandrian christological tradition held toaw or substances, human and divine, in Christ,
one or nature, in the sense of being, and one or person, whereas the Antiochenes held to two
substances, two distinct natures, two

or person (when considering the union), or two in the sense of the personal characteristics of
the two natures (though never of two before the union or in abstraction from the unidnttoe
natures)”? and one or in the person Jesus Chri§t. A fragment from Theodore of

Mopsuestia reads, "But if we consider the conjunttiwe speak of  person (and  hypostasis) ... If then
we try to distinguish the natures we say that tlam ms perfect in his hypostasis and the God peifebts. But

if we want to consider the union, we say that and
acknowledge that because of its union with the Gadhthe flesh receives honor beyond all creatunestlae
Godhead fulfills everything in hin™* The bracketed parts are thought by some to bepiatation since the
formula "one prosopon and one hypostasis” is nbewtise used by Theodore and also another quotafion
this fragment omits them. If, however, they do Imgloas it has been said, "We have the Chalcedanuiar
here for the first time in Eastern Christolog{y™

With this understanding of the differing theolodicaspecially christological, traditions with whiche
Alexandrian and Antiochene disputants approachedQbuncil of Ephesus in 431, we are in a betteitipms
to understand the significance of what transpifeere¢, and at Chalcedon 20 years later, to fix ther€h's
concept of "Nestorianism" and attitude towarddS e Council was called to meet at Ephesus on Pestgbut
John of Antioch failed to arrive. After waiting Idays, Cyril convened the Council in spite of thetpst of
more than 60 bishops and the refusal of Nestorngs 48 of his bishops to attend. With over 160 bshin
attendance, however, Cyril had his letters to Negsoread, one of Nestorius' to him in reply, ardestions
from the Fathers chosen to rebut some six basgpuleéd propositions of Nestorius. The latter wdrat t
Nestorius separated the Godhead and manhood soraake of Christ two persons; he refused to calryMa

he proclaimed that "the suffering and crucified i8his not the Logos"; he would not confess "that
the Logos, inasmuch as He assumed a body from Meag,made man"; he held that the union of the eatur
was by an external connection (by which a morabaonivas meant) ; and his doctrine implied two sar®
who assumed the man and another the man who wamadsby God?® In these points the Church's concept
of what constituted "Nestorianism" is seen.

On that first day Nestorius was judged guilty obgs heresy, deposed and excommunicated. Within five
days John arrived and, on hearing the news, séisupwn Council, deposing and excommunicating boyhil
and the bishop of Ephesus, Memnon. The empergrtesentative, Candidian, declared the Council aflGy
be invalid and sent a report of the proceedingsh® emperor. Cyril too sent a report, which apptyen
reached the emperor first, but with the arrivalCaindidian's, the emperor confirmed the latter'slig\ation of
Cyril's proceedings and demanded that a colle@iyeod be held to discuss the dogma.

Meanwhile the Roman legates arrived and in theréstts of promoting the primacy of their bishop
persuaded Cyril to call another session of the €duAt this meeting they stated that since the @op Rome
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had already pronounced Nestorius a heretic no adlcion was needed from the Council but to decltge
acceptance of this verdict. Hefele adds, "They gewe, partly in silence and partly expressly, tlaaihesion
to the papal view™’

Bossuet, however, points out that in the empeiaisfor the Council to meet in Ephesus it was siped
that all previous actions against Nestorius, whitdluded the Roman pope's excommunication afterdieys
of no repentance, be suspended pending the univemacil's verdict, and that this will of the empe was
honored at Ephesus. The evidence for this wasNlkeatorius had been called upon by the Council,rdyiis
first session, to take his seat as a bishop. "Risréxpression, “to take his seat,' is distincthitten; and it is
added, ‘in order to answer to what was chargednagdiim'.**® Although the Roman legates made every
endeavor to leave the impression that the Counas anly accepting the verdict of Rome on Nestorths,
fact is clear that at the Council "a judgment of fRoman Pontiff concerning the Catholic Faith, ngteand
published, is reconsidered. What he had approved,vehat he had disapproved, is equally examined, an
only after examination, confirmed® Cyril's Council, even in confirming the Roman ptpgudgment,
revealed its belief that a universal Council had #uthority to sit in judgment on any ecclesiastigrdict,
including the Roman pope's.

At the last session of this Council of Ephesus, \tfiestern Church's acts condemning Pelagius and his
ally Coelestius were approved. Hefele points oat tllestorius

seems to have regarded as correct their [the Reladoctrine of the sufficiency of man's free Vidt the accomplishment
of what is good; but not their view of original sin The sympathy which Nestorius had with thenshiswn by his letter to
Coelestius, the well-known friend of Pelagius, inigh he bestows upon him the highest titles of lnopand compares him with
John the Baptist, with Peter, and with Paul, astiject of unrighteous persecutio®®

The Council also passed six canons deposing amopsswho would support Nestorius, or John whom
they also deposed, but made no effort to write\a cieeedal statement or to expand the old. The sizie was
finally broken by the action of the emperor invalithg both councils, imprisoning Cyril and bishopeivinon
of Ephesus, and placing Nestorius under house talbesperate pleas were made to the court for dn@ér
two men, and they were returned home at the entiesummer, but neither John nor others seemedki t
further interest in NestoriuS! He was required to retire to his monastery whidenland Cyril tried to bring
about a reconciliation between their two sees. T#s accomplished in 433 by a Formula of Union \Wwhi@as
an important step towards the later Chalcedoniaedr It was prepared in Antioch, but approved byilCit
clearly declared "a union of two natures took pla@nd that it was an "unconfused union," the gamiof
confessing Mary There was no "mixture or confusion or blending afd@he Word with the flesh.”
When speaking of the two natures as of one persas permissible to "interpret the God-befitting esn
[phrases] in connection with the Godhead of Chasij the humble ones of the manhodd."

Within two years Nestorius was banished to an omssouthern Egypt where he busied himself in study
and writing, preparing a large book defending hasifion. Using a pseudonym, he called this book

153 Cyril died in 444, and his successors fosteredrtimerpretation of his one nature
union in a way he did not. The leading spokesmarnttics monophysitism was Eutychus, an Egyptian monk
who "maintained in effect, either an absorptiontleé human nature in the divine, or a fusion of tive
natures, resulting in a sort of a 1" He held "that His body was not consubstantial vaitis,™>°
holding that the human attributes were assimilatethe divine in Christ. His views were condemnadile
Council of Constantinople in 448, but he appealeddo in Rome. Leo replied with a Tome summarizing
Western christology, which was another importaepsiowards the Chalcedon formula. In brief, higestent
declared that the person of the God-man is idehtigth that of the divine Word; the divine and huma
natures coexist in this one person without mixtare confusion; the natures are separate principles o
operation, although they always act in concert vaitlith other; and the oneness of the Person postutla¢
legitimacy of the communication of idiom¥ This formulation went a long way to influence Bibalcedonian
creed of 451 with its following statement:

. .in two natures, unconfusedly [asuggutosl, irably [atreptosl, indivisibly [adiairetosl, insepdty [achoristosl,
(united), and that without the distinction of thatures being taken away by such union, but ratrepeculiar property of each
nature being preserved and being united in thePamson and subsistence, not separated or divitedin persons, but one and
the same Son'®’

Nestorius himself considered that Leo's Tome wasaueptable presentation of his own vi&fand in
the last pages of his treatise he says of Leo"timhas indeed held well to the faith™It is even believed that
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the emperor invited him to attend the Council ofalekedon. Sarkissian refers to a Nestorian sourcesays,
"Marcian had invited Nestorius to Chalcedon befbie death.*® Another reference to this declares that a
"Coptic life of Dioscorus claims that he [Nestofimgas summoned to the Council of Chalcedon but tiefdre
the summons reached hiff* Thus he was not to learn of what he surely wowdehconsidered the ultimate
triumph of his views by those who again condemniscbkrson. Loofs quotes a fragment from one ofldtigrs,
now in the British Museum, in which Nestorius deek between 448 and 451, concerning Leo's anddflav
effort to condemn Eutychus the monophysite: "linig doctrine which Leo and Flavian are upholdingBelieve

as our holy comrades in the faith, Leo and FlaVt4hNestorius wrote in the Bazaar as follows:

When the bishop of Rome had read what had been dgamst Eutyches, he condemned Eutyches of
impiety. Now when | came upon that exposition (seo's Tome) and read it, | gave thanks to God that
Church of Rome was rightly and blamelessly makingfession, even though they happened to be agaiast
personally*®®
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Chapter 6

Nestorius' Christology

What then did Nestorius believe and confess? Wlaat lvs position, his christology, over against thfat
his detractors? It was not that of their conceptNéstorianism.” His great concern was "that no sheuld
call the Word of God a creature [in opposition taiahism] or the manhood which was assumed
incomplete,*® [in opposition to Apollinarianism], and his feam® that the Alexandrian formulation did not
adequately protect the truth at these points. Wislagy, the Bazaar, frequently refers to the chargghis
opponents and repudiates them. The editors of tigdigh translation in their introduction give arténesting
summary of the charges:

1) He denies that the unity of Christ is a "natwainposition” in which two elements are combinedtmy will of some
external "creator." 2) He denies that the Incaomatvas effected by changing godhead into manhoatterversa, or by forming
a from these two ousiai. 3) He denies that God waGtirist in the same way as in the saints. 4) Heéedethat
either the godhead or the manhood of Christ additiius” or "Phantasmal,” and not real. 5) He derthat the Incarnation
involved any change in the godhead, or any suffeoin the part of the Divine Logos who, as divirseby nature impassible. 6)
He denies that the union of two natures in onesEimivolves any duality of sonship. 7) He assdréd the union is a voluntary
union of the godhead and manhood. 8) He assettthiag@rinciple of union is to be found in the ppa of the godhead and the
manhood; these two prosopa coalesced in one prosajp©hrist incarnate. 9) He asserts that this \@éame provides for a real
Incarnation, makes possible faith in a real atomegnand provides a rationale of the sacramentatisthe Church®

The charges for which he was principally abused aitd which "Nestorianism" came to be identified in
the public mind, however, were these: a rejectibn o for Mary, a distinction of the two natures in
Christ to the point of making two persons, two sarsd a consequent unwillingness to affirm that @eatl on
the cross (as if the One who died was not God th& Sand basing the union of the natures on awuarjon
or juxtaposition due to a mere moral union. Ashe first, we have already noted that in his fiedtdr to the
pope of Rome he acknowledged the manner in whiehtéhm could be used. The problem with
calling Mary the mother of God for him was that m@t meant originator or former, and this, of course
could not say of her for the Logos. He was willirmgsay, however, "God passed through Mary.*®®
Indeed, in one of his sermons surprisingly enougltid use the title 167

He did very decidedly distinguish the two natunds.disliked the concept as it
meant to him the method of Apollinarius that coesetl the natures fused together, or the substances
becoming one. Thus he insisted that the attribaftdgimanity must not be ascribed to God, by whielneant
the Godhead. This is the explanation of such ceefrsial statements as "I cannot term him God whe tma
and three months old® Socrates, however, seems one of his few contempsravho did not think such
statements a denial of Christ's deity. He wrotehadVe already alluded to his faults, | shall irelilnanner be
unbiased by the criminations of his adversaries cannot then concede ... that he denied the Diof
Christ."™®® Yet, on the other hand, Nestorius felt that as lmas possible the ascribing of the attributes of
either nature to the other nature should be avoliedaking both human and divine predicates of "and
the same”Christ. He did this by avoiding the wokdgos and using such titles as Christ, Son and Landl
making all predications of the one Person by sutitiey the title by which He was referred to iretbospels.
To Cyril he wrote, "You start in your account withe creator of the natures, not with the of the
union [i.e., the appearance of the Christ of higtolt is not the Logos who has become twofoldisithe one
Lord Jesus Christ who is twofold in his natureshim are seen all the characteristics of the Gab$p who
has a nature eternal and unable to suffer andadie,also all of those of the manhood, that is aneamortal,
created and able to suffer, and lastly those ofutlien and the incarnatiort’®

Nestorius preferred the title "Mother of Christ" tteat of "Mother of God" for Mary. He did this ohe
basis that Christ was the one born. But to him §&hmeant both natures, so on his own presupposition
speak of the birth of Christ was to speak of thehbfrom Mary of the divine nature as well. Had & been
so prejudiced against the doctrine of the he might have seen in it, used not as a
means of ascribing the attributes of one natur¢htd of the other nature, a means by which to sdhe
predicament by ascribing the attributes of eitha&tune to the divine Person, the divine, incarnates®n being
declared the final subject in Christ. Such a foratigin would have enabled him to see that there weaseed
for making the denials, such as the objection to obnoxious to the people of his time, and possibly
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would have brought Rome on his side before everethveas a controversy with the Alexandrian see, thus
sparing himself and the Church from the tragediestorius.

Nestorius vigorously rejected the idea that in tinéon of the two natures they are "together in lanel
not in the ousias **in other words he denied that he conceived onlg oforal union in which the two natures
lived together in love, "conjoined to God only byogimity and equality of honor and authority/*as Cyril
charged. He replies, "Nor yet do | speak of a cnajion of love and proximity, as in the case witloge who
are apart and are united by love and not as toasusior again do | say that the union is one ofaéty of
honour and authority, but of natures, and of contgpleatures; and by bringing together of the oukipgsit a
union without confusion®”®

Cyril even pretended to his Egyptian monks, follogvithe signing of the Formula of Union in which he
recognized two natures after the union, that teisognition, and the position of the other Antiochgnwas
quite different from Nestorius' formulation. Theas®n for this was that the great majority of hisnkewere
monophysites, as they thought Cyril to be, andesadd they might turn against himself because @frtaking
peace with the Antiochenes on the basis of two neatu(Eighteen years later at Chalcedon both fissfand
the Egyptian monophysitism were given shocking supphen the thirteen Egyptian bishops presentsedu
to sign the new creed with the cry, "We will bel&d! We will be killed if we do!*™%) So Cyril explained the
Formula of Union to his monks by claiming, "Our tireen of Antioch speak of a difference of naturss a
recognizing, only and merely mentally, those thin§svhich Christ is known to be constituted>That it was
only a mental or logical distinction of natures Negus denies vigorously, for it was not one justhe minds
of men but a real distinction.

This matter of the nature of the union conceivethpNestorius lies at the very heart of an undewditag
of his christology, for after all, the basic chammgainst him was that he thought of two persons, pwosopa,
in Christ, improperly distinguishing, or failing twnite, the human and divine natures in Him. To lse& he
would conceive of the union we must first consitlez terms he uses for that which he would unite: libsic
terms of ousia (essence), hypostasis (substanbenp physis (nature), and prosopon (to be undexbstio a
different sense from the modern use of the wordqey.

The term ousia coming from the verb "to be" (Laggse) has a primary significance of essence, yealit
real entity as opposed to illusory. Grillmeier,dne of the most lucid presentations of Nestorigg' af these
terms says, "Nestorius further narrows down theceph of “essence' (ousia) to mean the “essentrdknd or
“specific being' of the naturé’® Nature too has a primary meaning of reality asasepl to unreal, but natures
can be complete or incomplete. Body and soul aceriplete natures, but man is a complete nature.tWha
makes a nature complete and distinguishable froathen are its properties, characteristics and rhfiees.
The hypostasis is the ousia "in so far as it iedained by the whole complex of properties. Nestoialls
this complex of properties the prosopdh’”

In christology, however, a different meaning presseo the foreground: prosopon as the form, imaggearance of a

nature. In this significance the , too, speaks of two "natural prosopa” in Christr €ach of the two natures has its
permanent individual determination, the Godheatthénatural of the Son, the manhood in what Nestorius desgrise
the " " The "natural " has its reality from the reality of the natureagsk mode of appearance it is. But
without the natural the natures are incomplete, unrecognizable aridtinguishable. Thus the "natural "is the
complex of the properties, the differences and ¢haracteristics by which a nature is differentiatBohited and finally
determined. If two natures no longer preserve their , in their union they are no longer differentiateat
mingled. Thus "nature" in its "natural "is the " " In fact, coincides with the , but

formally it describes the completeness of the 18

We see then that for Nestorius the are not two persons in the sense of person asnderstand
that word, but are the sets of personal propetstieish distinguish one nature from another, botkeleing
rooted in the hypostasis and ousia as the concesthities. Nor is hypostasis "person” in our seirsdis
christology, but rather it is the nature as expeds@ its personal properties, the prosopon, thelenof
appearance. It is the prosopon which makes theaausi hypostasis, the complete nature. But thegpasire
identified with the natures which distinguish theian, it always being thought of as a union of masu "Of
what am | guilty," Nestorius asks, "who confess thdistinguishable union of the two natures in qve-
sopon?*”® The hypostasis is the nature in its prosopon,thist does not make the hypostasis the Person of
Christ, for He was a union of two distinct natuiastheir prosopa, a union of two hypostases, twsiaiy
without confusion and without mingling.

This is certainly not a "two-person” Christ in theodern sense of the word person, nor even in the
"Nestoriun" sense of the fifth century. Nor is it @entification of person with nature as Nestorisisstill
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accused of doing in the following quotation: "Ne#sie was as confused as his master [Theodore of
Mopsuestia] when attempting to account for the texise of two natures in Christ. Both seem to regard
nature' and person' as one and the sam&® That Nestorius did speak of two prosopa relatedht® two
natures of the one person Christ is clear in swadsages as this. "The Incarnation is conceiveddtsist) in
the mutual use of taking and giving, but Divine ifture sometimes after the prosopon of the divirahd
sometimes after the prosopon of the humanity, nahigs Son and Christ and Lord® But for him the
prosopon of the union, the Person Christ, is ctuistdl through the union of the divine and humarures,
each of the natures in Christ making use of themahtprosopon of the other nature. So he says, 'dtares
subsist in their prosopa and in their natures anthée prosopon of the union. For in respect to rihtural
prosopon of the one the other also makes use obdlnee on account of the union; and thus (theren®)
prosopon of the two nature$?This has been called Nestorius' original contrit

Nestorius' own original contribution was the sugg®s that, each nature subsisting in its own prasofi.e.,
external, undivided presentation), there was afribarnation a mutual exchange of prosopa resuitirthe emergence of
a common prosopon. Thus "prosopon of the union,ivhich he in effect understood the historical figwf the Gospels,
was identical with neither the prosopon of the Wao the prosopon of the humanity but resulted fritm@ coming
together of the twd®®

The core of the problem of the incarnation is hoveonceive of the union of the two essentially eliént
natures of God and man. Nestorius emphasized ttwats an intimate union and taught that the huryanéde
use of the divinity, and vice versa. "In Christ tin® ousiai penetrate each other without confusmform the
unity of the one person ... It is the mutual peaidn of the two natures in respect of the prosowbith he
[Nestorius] takes as the ground of this unit§#"According to Wolfson, Nestorius envisages a unafn
composition in the Aristotelian sense "of a bunail@de up of individual things of different naturasspecies -
say wood, iron, [et cetera] ... When bound togethsr a bundle, all these different individual tganform one
individual thing." Within that one, however, Wolfssays, the various individual things still con&nto exist
in their own natures, though not as individual ggn"So also the two natures ... do not becomenatere,
even though Jesus is regarded as one person; tiHeyoatinue to exist as two distinct natures viiththat one
person of Jesus® He contends that the bond of union for Nestoraishie Theodorean idea of "God's good
pleasure,"” which, as we have seen, Nestorius deNigdfson concludes, "Logically his assertion ttihé
union is by God's good pleasure really implies thegtus is a mere maff®

Wolfson himself points out that "the union of thegot persons results in a new person ... whereas the
union of the two natures does not result in a nature.™®’ As Braaten has pointed otf, however, Wolfson
seems to overlook this difference when trying ttefpret the union on the basis of the Aristotelzaralogy.
Nestorius, to be sure, might recognize its appaipriess as an analogy of the union of the natbrésyot of
the union of the prosopa, for in the latter unibisian important conception for him that the prposo of one
nature "makes use" of that of the other. Nestocusstantly rejected the idea of two persons in €hnnsisted
on the union being one of two distinct natures me ®@erson, Jesus Christ, a union which, thouglamoixture
or confusion, was far more intimate than any meogahunion of love and proximity, and declared thatas
a union of such a nature that the attributes dfeginature can be ascribed to the Person JesustClriloes
not, therefore, seem reasonable to conclude otkertiian that Nestorius was not a "Nestoriun" indéese
his opponents charged and the word Nestorianismmiest ever since.

In his other basic doctrines, Nestorius genergilgaking followed the tradition of the Antiochenésol.
He had a high view of Scripture infallibility andlfowed the historico-grammatical method of intextation.
It is interesting to note how he used the analodyhis christology to repudiate Cyril's eucharistic
interpretation, a forerunner of the Roman Cathdbctrine of transubstantiation. He starts with ¢coscept of
the coexistence of the two natures and two ousi&hrist. He points out that Christ did not say binead was
not bread, or the body not body, but uses the tdrogy and bread as "showing what it is in ousiat \Be are
aware that the bread is bread in nature and inaost Cyril wishes to persuade us to believe thatbread is
His body by faith and not [so] by nature: - thatigéhit is not as to ousia, this it becomes by faith
Nestorius held that Cyril's doctrine of the uniohtbe natures transmuted the human ousia into thiael
ousia with the result that the human ousia becg&san idea, losing its real existence. He separallel in
this to Cyril's doctrine of the Eucharist in thayrl seems to be trying to remove the real exiseent the
bread and wine by an act of faith so that theyravdonger bread and wine by nature, but, supposexdily
such as an idea. "The view of the Eucharist whighrdpresented as that of Cyril's school, it is emid
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approximates closely to the doctrine of "transubsédion,” comments Bethune-Baker, "whereas Nessori
champions the view that they remain in their owsiau™®

It is interesting to note also how Nestorius comesithe relation of the doctrines concerning mad an
redemption:

Because in fact He took this (likeness) in ordealwlish the guilt of the first man and in ordergive to his nature
the former image which he had lost through his tguightly He took that which had proved itself fuiand had been
made captive and had been subjected to servituidk, all the bonds of dishonor and disgrace ... Bha$ho come (to
Him) He persuades of their own will to depart frbim (Satan), and not against their will . . . Gaztédme incarnate in the
man through His own prosopon and made his prosdfisnown prosopon . . . that He might show all hdodé that
whatever exaltation there is comes about by (presjicondescension ... for our sake: that He mighttedl away and die
for the sake of our redemption ... it was necess$laay the incarnation of God the Word should talece for the whole
nature of rational beings, that we might learn totigipate in His grace ... that He might make npanmticipate in His
image ... in order that he may be restored agaith&b which he was ... He bore even death itsetf paid for us the
penalty justly due by substituting for our deathttdeath which unjustly came upon Himself ... Heddon our behalf as
on the behalf of the deceived ... not that He migitiiain victory for Himself but that He might seeuhe exaction of our
own (ransom) and conquer not for Himself but fdrma¢én. For as the guilt of Adam established all enguilt, so did His
victory (or acquittal) acquit all ... Christ haswained. . . that those who are in Christ might corhphemselves after the
likeness of Christ, not only by the grace of thesiReection but also by the works and manner ofdifeach of them; for
the former is universal, but the latter is indivad ™

In these excerpts from several pages we can seetbomg of his construction. As a result of Adanits s
all humanity was captive to Satan and guilty. Teeusption of our likeness in Christ was to abotlsk guilt
and restore human nature to the image it had befweall. The typical lack of differentiation beden the
concrete person of Adam, with his nature, and th&tract nature of the humanity of us all is herenMhow
have a freedom of the will to come to Christ andetave Satan. The humiliation of Christ brings #xaltation
of mani®? an idea basic in Barth's construction in our tifid§he death of Christ was for the redemption of
all men, being a substitution for the death of @lhe ransom brings a victory over death and Satahthe
incarnation is "to show all" that "we might leand' participate in His grace of the resurrection éltbw His
example of good works. The idea of a universal atoant, through a substitutionary sacrifice of Chris
covering the original guilt of all men, and of mamdi's free ability to come to Christ seem to be mhetifs
here.

That the church which spread east into Syria andi¢hroughout the fifth century held doctrinesisar
to those of Nestorius is apparent from their eatliereeds. It was at the Synod of Mar Akakios, ipath in
486, that the following canon was subscribed: $lthe faith and confession of us all, that ther&aod is one
nature and three perfect personalities (), who are one true eternal Trinity, Father, Sonl &foly
Spirit."*** In the Syrian prayer book there has been preseamether ancient confession which deals with the
natures of the Messiah. It reads in part as follows

One Messiah, the Son of God, worshipped by altpio natures. According to His Divinity He is borfitbhe Father,
without beginning, before time; according to Histnity born of Mary, at the fullness of time, uniteith a body. His
divinity is not from the nature of His mother; alés humanity is not from the nature of His Fathitie natures are kept in
their own personalities. In one person of one SgmnsAnd like as divinity (Godhead) consists of tarpersonalities
( ), one being, so is His Sonship of the Fathér.

The similarities here to the teaching of Nestoraus apparent. Indeed, this same church in an early
writing states that the name "Nestorians" was git@rihem by "the Catholics in the West," and tHagyt
thought of Nestorius as "a very pious and good nveimjse "doctrine is true ... and who was unjusilyged ...
but he was not the head of our church, and we ddiketo be called by his name, Nestorians,' ftirat is not
our right name!*® A modern "Nestorian" writer, seeking to explaireithchristology, gives the following
description:

Now there are three Syrian words commonly usedl). (Greek: ) which means a person ... (we
confess) that Jesus Christ has one in the like manner as we confess in the westermathuBut they [the Syrian
churches] also teach that Jesus Christ has two or natures: the divine and human, like as we canfésd besides,
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they teach that he has two or as they say: ‘One person double in natures lagid t And it is this last word

which causes the difficulty here in the western hul[as it did also in the eastern in the earlytcoversies when

Nestorius was excommunicated.] The question is.atMdid Nestorius and what do the Syrian Christiansur time really

mean by it? ... They mean by the of the natures of Christ about the same as whanean bypersonality,' i.e. the

attributes, taken collectively, that make up tharetter of an individual, that which distinguishesd characterizes a
person.' Rev. Wigram, M.A., calls it a “set of chacteristics **

That this analysis of the "Nestorian" doctrine & tChurch of the East bears out the analysis of
Nestorius' christology made above will be apparéiite concept of was not used in the Western
Church. There was no specific theological termifan their language, and no reference to it appeartheir
theological discussions. To equate with any of the terms appearing in the Western ulstons would
be a serious mistake. Although the Church of thet Epoke of three in the Trinity and two in Christ
they did not mean by this to identify two personsGhrist. If they had meant that they would havedus
parsufa. They held that in Christ there was onlg on one person. When using the Greek language,
Nestorius did speak of the divine and the human Christ but that he was using the Greek
word in his sense of and not ours of person is apparent, for very faogthtty he denies holding that
Christ is more than one person. For him the pro the personal set of characteristics of the divine
and human natures, unite in Christ in the of the union. "The natures subsist in their he
declared-®

Of the ancient treatises extant, the nearest tondéession of faith of the Church of the East is the

of 1298. The following is from its English transtat:

His Godhead is not from the substance of His motheither His Manhood from the substance of Hidh&tbut the
Natures and Persons subsist in the one Parsopasadrte Filiation. And as there are in the Godhibaele Persons, One Self-
Existent, so the Filiation of the Son is of the tNatures and one Parsopa.

On the tombstone of the patriarch Mar Shem'on wikd ¢h 1538 these words are written:

And | acknowledged God, the First Light. And | cesded and believed in His Son Jesus Christ, pededtand perfect
Man, two Natures and two Persons--one Parsopal Awed His Spirit?®

Clearly they held to two natures (duophysite), eadth its own personal characteristics
"person"), in one Person (Parsopa), Jesus Christ.

Since the discovery of the Syriac manuscript ofthegs’ and its translation into
French and English early in this century, there haen a decided change of opinion concerning whethe
Nestorius was a "Nestorian" or not. Grillmeier,esuit scholar, admits that generally speaking "Tla¢holic
authors maintain a negative attitude" towards Nassd doctrine®® As we have seen, however, scholars like
Bethune-Baker, Loofs, Driver and Hodgson and Seghdérconcede that he was not a "Nestorian." Thiela
has even made the very strong statement, "In histology there is evidently nothing heterodoxwis only
the usual doctrine of the Antioch schodi?*Prestige has written, "The orthodoxy of Nestoiaipositive: with
his peculiarities of presentation once for all eliated, the substance of his doctrine was accegdetie faith
of Christendom at the Council of Chalcedon in 48 Kelly declares, "One thing which is absolutelyariés
that he was not a Nestorian in the classic sensieeofvord.“** Vine thinks it is possible to "develop from his a
Christology at once orthodox and powerféi>Sellers concludes, "From all this it seems cléat Nestorius is
hardly deserving of the title Nestorian® In his later work he argues that the two cardiprahciples of the
oneness of the Mediator in whom there are "the swistances of the Godhead and the manhood " alig rea
basic in the christologies of Cyril's Alexandriadestorius' Antiochene and Leo's Western traditisas'the
Council of Chalcedon may be called the place wtibree ways met®’ Grillmeier, torn between objective
scholarship and loyalty to the position of his Gtturon the infallibility of its ecumenical councilinds it
difficult to make an ultimate judgment on our quest He speaks of "the new element in his [Nest}iu
writing, that more than anyone else before him tikzad an insight, the method of which was correntthat
he looked for the unity and the distinction in Ghiron different levels, the unity on the level bét
and the distinction on the level of the natur&s."
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Yet he would fault Nestorius for "his imprudencedalack of clarity in theological thought,” while
charging Cyril with being too much motivated "byrpenal, church-political and terminological concgtfrand
saying of Pope Celestine that he had "insufficiembwledge of the true situation and the intentiofighe
Patriarch of Constantinoplé® Then he writes the following of the Church's rémctto Nestorius and his
doctrine:

An investigation was made to discover all the cgnsaces which this denial might objectively havalgatrine of two
Sons, of two persons in Christ). All possible lime=re drawn to other heresies of earlier periodto@ionism, Judaism). In this
way an objective, impersonal picture of heresy feamed, which was then assigned to Nestorius awiggnator. All this results
in a "popular" image of a heresy and a heretic Widitiefly corresponds with the demands of the Gfierpreaching rather than
with those of historical accuraéf Grillmeier concludes, He [Nestorius] could justlye supposed to be in direct opposition to
orthodox christology?** But he adds, “because Nestorius in fact seesiffeeetice or distinction in Christ only on the I&wé
the two n?}gres, he cannot be accused of teachitly & doctrine of two persons in the strict seasdeast, not as he himself
intends it.

Nestorius' religious sense was molded by his Arténe education where the Aristotelian philosophg wa
popular and the christology was first formulated. Consequently hecéame a vigorous
defender of the complete humanity of Christ, m&sasiour, and opponent of anything which might beutht
to militate against the impassibility of the Wordhis tradition led him to react negatively to th#et of

for Mary, an ascription he heard frequently usedim new parish of Constantinople in 428. Being
asked to mediate in a controversy he found revghdround the use of the word that summer, he st dinly
advised against it, recommending the use of but at the end of the year, in support of those
advocating his position, he preached sermons agasisg

Those in Constantinople who came from the Alexaardtradition, on the other hand, were long used to
the title Their christology was held in the framework with its docetic tendency. Of the
seven points of difference in the emphases ofwhettaditions described earlier, this versus

differentiation was doubtless the most obviouswdis also the most basic, providing as it did the
basis for the Antiochene distinctive emphasis af tlistinct natures (with two or in the one
person of Christ versus the Alexandrian hypostation which, in the minds of most Alexandrians, mte@vo
but one after the union, with a of the divine nature to the human. This
divinization of the human nature to all intentsnghated it and thus produced the Alexandrian Eutich
monophysite heresy.

Behind the controversy which immediately broke ouér this matter, between the sees of Antioch en th
one side and Alexandria and Rome on the other, thedcalling of the Ephesian Synod which deposed
Nestorius in 431, lay some significant politicaldapersonal factors. The relatively new patriarchate
Constantinople was viewed by Rome with some trefpdaas a potential challenge to its increasingnelto
primacy in authority. Rome saw very clearly the gibgity of that patriarch's obtaining great powérough
his influence on the emperor. This possibility vedso an occasion of jealousy for Cyril of Alexaradrivho
felt that ecclesiastical leadership throughoutdhst should belong to him, patriarch of its largast and one
of its oldest churches.

There is no evidence that Rome's christology déffierfrom that of Nestorius, and in the whole
controversy the pope carefully avoided discusshf basic matter. Indeed, Leo's Tome of 448 wad bgl
Nestorius to be a clear reflection of his own ctolisgy and in his later apology he praised Leo s
doctrine. Yet the pope determined to exert the palWwer of his position against Nestorius making theal
point the latter's rejection of even though Nestorius had written him that he caddept that term
so long as it was not used so as to make Mary ad€ssl Rome's reasons seem to have been twofokt, Fir
Nestorius appeared to be setting himself up ascéridal leader of the whole Church by challengihg time-
honored concept of Mary as Secondly, Nestorius' friendship for and implied efefe of the two
Rome-banished Pelagian leaders in Constantinopléedathe implication of the equality of his judgmiewith,
if not its superiority to, that of the Roman poRame therefore used Cyril as its instrument forrdgm@oval of
Nestorius without ever revealing that its own ctoliegy was basically similar to that of Nestorius.

The "Nestorinanism" with which Nestorius was charget the Council of Ephesus centered in the
accusation that he so stressed the independertbe dfvo natures in Christ as to make two persoimepin a
moral union. They held that in his view the Word@sated with Himself a complete, independentlysgrg
man, an approximation of the adoptionist heresyisthvas thus a God inspired man rather than tharimate
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God-man, with the indwelling Son making two Songp tpersons, held together by a moral union of "God'
good pleasure" in Jesus Christ.

Nestorius himself vigorously denied that he washsai¢Nestorian." He did not hold to two Sons in 8hr
nor to a mere moral union, a conjunction of lovel gmoximity. He held that the characteristics oé tiwo

were their natures with their separate by which he seems to have meant personal propgeities
their mode of appearance, and that in the incawnadiunion of natures took place (which may be
understood as a "connection" or "juxtaposition'thie Aristotelian sense) without mingling or confusj but
indivisible, in the one Person, Jesus Christ. At $hhme time a prosopic union took place on a diffebasis.
The two prosopa united, but the result was onequerthe not remaining distinct as did the two
natures after the union. Nestorius emphasizedth®atinion was of the natures, but his new insighs$ o look
for the distinction and unity in Christ on two difent levels, the distinction on the level of tlaures and the
unity on the level of the

The characteristic of the Syrian language to fdiéguately to distinguish the abstract from the cetec
resulted in their having one word, to refer either to the set of characteristics whidmtify personality
(personal characteristics in the abstract) or eopgrson concretely. As the need for differentiatater arose,
the Syriac (presence) was used to denote clearly when theretmperson was intended. Nestorius
believed that Jesus Christ had two (natures) and two (referring to each of the two sets of
personal characteristics of the divine and humatres) in one parsuf a (concrete person). Nestaid the
"Nestorians" were duophysites holding that Chrias\ne person with two natures, each nature vettigtinctive
characteristics. Church theologians of later timesluding the Protestant Church, recognized cjetitht each
nature had its own will, the duothelite concept.

Nestorius' early negativism, denying and declaring, "l cannot term him God who was twdhoee
months old" (by God he meant the Godhead), witheutadequate positive formulation was imprudent and
disastrous. His apology, written during his exdelled by his translators "The Bazaar of Herackeities a positive
attempt at a constructive formulation and an answéiis opponents' arguments. Neither the Syriasi®® Church
of the East nor modern Protestant scholarship a¢degstorianism,” but neither does either hold Ness to have
been a "Nestoriun" or a heretic.

The closing days of Nestorius' life, when he reslizhat both Leo and Flavian, patriarch of Congtapte,
were contending against the Alexandrians for astbiogy which was essentially his own, reveal Nessoquietly
rejoicing for the triumph of truth but lacking tled truculence. The last words of his book are vienyching:
"Rejoice for me, O desert, my beloved and my fepteent and the home of my habitation, and my motttlee
land of) my exile, who after my death will guard imgdy unto the resurrection by the will of God. AmieHe died
a man misunderstood by the Western Church, rejelsjethe Eastern Church and unjustly condemned by th
politics of both.

With this understanding of Nestorius and "Nestasiari behind us, then, we must now go on to evaltee
influence on the mission and faith of the first iStian missionaries in north China by a study @& ttocuments
written by those missionaries and preserved tlwetleis century.
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PART Il
AN APPRAISAL OF THE EARLY CHRISTIAN LITERATURE OF C HINA

Chapter 7

The Twelve Early Christian Documents

During the past half century a total of nine eaClyristian documents in Chinese have been discoviered
northwest China; they, together with the famousstdlonument inscription, make a total of ten Chines
Christian treatises to be examined. In additiomy Syriac manuscripts dating from a slightly lateripd than the
last of the Chinese ones have been found. Thedeawsanuscripts come roughly from five differentipés in
the four hundred years between the seventh antt warituries and will be introduced here accordimghie
chronological order of their writing, as far asttlcan be determined. Although the Nestorian Stormmiinent
was not written until the late eighth century, refece to and quotations from it will have to be maa help in
the dating of the others, since of all the documeéhtalone makes some effort to present a chroncdbge-
quence.

The earliest group of documents seems to include émming from a period between 635 and 641, the
period when, according to the Monument, the firsstdrian missionaries, led by Alopen, or Abrahaeached
the capital of Chang-An, later called Hsi-an. Inatvis probably the latest of these four, and lohd&she Lord
of the Universe's Discourse on Alms-Giving," appetlie following statement: "Though it is only 64days since
the time of the birth of the Messiah, consistingheffive attributes,' yet (His name) is known @l parts of the
world."?*® The significance of the reference to "the fivaihtites” will be considered later, but here we nate
date that pinpoints the time of writing of this dogent. This date fits in with the time given on tkestorian
Monument for the arrival of Alopen's party, and tinenslation work done by them, as described therthe
following statement:

In the ninth year of the period Chaang-kwan (A.35% he [Alopen] arrived at Chaang-an. The empesemnt his
minister, duke Fang Hsuanling, bearing the staffffite, to the western suburb, there to receiveisitor and to conduct
him to the palace. The Scriptures [Christian litera] were translated in the Library. (His Majestestioned him about his
system in his own forbidden apartments, becameldesmvinced of its correctness and truth, and dgaive special orders
for its propagation. In the twelfth Chang-kwan yé&88), in autumn, in the seventh month, the follayyproclamation was
issued ... let it have free course throughout t‘npif}a.214

The imperial record of Chinese dynasties and ritassbeen kept with great precision so these @dte@35
to 638 can be assumed to be accurate, testifyitigeysdo of Alpen's arrival and translation workfdre 641.

The other three manuscripts of this group seemetditked together by notations at the end and are
doubtless the ones written prior to 641, that eween 635 and 638. The first of the three is "Jésus-Messiah
Discourse," the second-longest of the four; it iwiously intended as an effort to present the dgssrof the
Christian religion to the imperial court. Startingth the necessity for revelation to know God, ibgeeds
through a summary of the Ten Commandments, thenvbigth, life, and sacrificial death of Christ, thithe last
part of the manuscript missing. The astonishinguieais the extent to which the writer relied ondBhist
expressions, perhaps another indication of theyeature of this manuscript, revealing the new misary's lack
of knowledge of the language and complete deperaena Buddhist translator. At one point "the Buakihare
spoken of as seeing God in Heaven, while the Chindsographs chosen to give the phonetic soundhdo t
foreign names are often rude ones whereas, wilhef@t, noble ones could have been found, andagigear in
later manuscripts.

The next document which seems to fit in with thisup has no title, but at the end is written "Tladble,
Part 11." Saeki has given it the title "A Discourse Monotheism" which appears to be what it is. Tihied,
almost as long as the first, is called "The Disseuon the Oneness of the Ruler of the Universd,IPand like
the others has much Buddhist phraseology. The Howith the '641 date, covers the material in tken®n on
the Mount and the highlights of the Gospels, angwsha much improved understanding of the meaninthef
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characters chosen for phonetic sounds. All fouthebe manuscripts, which are associated with thieahof the
first Christian missionaries, were obtained in Ghby two Japanese scholars in 1916 and #822d are now in
Kyoto, Japan.

The next group of manuscripts, also including fasiisaid by Saeki to be written by a Bishop Chirlearly
in the eighth century whom he identifies with a tgip Cyriacus whose name appears on the "Nestorian’'
Monument. In 1908 a large find of manuscripts waadenin northwest China by Sir Aurel Stein. These ar
described by Moule in the following words:

It is now well known that a horde of manuscriptiigh had lain for centuries sealed up in a smadlnccut in the
rock in the Ch'ien fo tung near Tun-huang on th&reszre northwest frontier of China, had been fourydthe local
priests near the end of the nineteenth centuryA8iel Stein was able to bring away a large nundfdéhe manuscripts
and these are now in LondéH.

A number of these were Christian although appaye8tein did not take any of them. A few weeks
later Paul Pelliot of France came and took two @aoi® Others were last heard to be in the handsmivate
Chinese collector. One of these is entitled "TheClrain Luminous Religion Discourse on the Origin of
Origins" and has at the end the date corresponttingl?. It is short but speaks of the Law-Kingisigtin
the city of Nazareth in the country of Ta-Ch'in.&her very short one is called "Hymn in Adoratioitloe
Transfiguration of Our Lord" and has at the endageccorresponding to 720. Saeki points out thadtation
in the imperial records refers to "Chi-lieh, a Ranspriest" in the year 714 He states further that the
Nestorian Monument refers to Chi-lieh as one of tlmble men "who joined together in restorifi§'the
failing cause of Christianity and that he was prdsd at court with a new delegation of missionaribe
imperial record indicating the year being 732.

In addition to the above two documents, Saeki f&thop Chi-lieh (Cyriacus) wrote two others. One
is entitled by Saeki "A Nestorian Motwa Hymn in Adoion of the Trinity," the word motwa being a Syei
"word designating that the Hymn is to be sung while congregation is sitting® Moule, however, has
called it "The Chinese Version of the "Gloria in deksis Deo™! of the Eastern Church, following
Mingana??? It can only be said to follow the Gloria, howevar,a very general way, each line of the Gloria
being expanded to a four-line verse. Yet the thefneach line of the Gloria can be found in eachseeiThe
fourth of this group is called "The Discourse on dfirious Rest and Joy." Although relatively long it
contains almost nothing of a distinctly Christiamture but has the Messiah give Taoist teachindhasviay
to rest and joy.

With the third chronological period from which weve a Christian writing we come to the famous
stone Monument of 781; to its discovery and histakielements we have already alluded. For a brief
description of the contents as a whole the follapsgummary of Legge is good:

The contents are threefold: Doctrinal, Historidalilogistic. The first part gives a brief outline thfe teachings of
the Religion, and the Ways and Practices of itsisters; the second part tells us of its first ent@into China, and
the patronage extended to it for the most partrfearly 150 years by various emperors; in the tipadt to which,
though it be the shortest, the two others are oiory, the Christians express in verse theirggaf God and their
Religion, and also of the Emperors whose protectind favours they had enjoyé@.

The last of the ten Chinese writings, accordingé&®ki, comes from a period about a century andfa ha
later. Its literal title is "Honor Discourse," b8aeki has given it the name "The Book of Praisee"sdes it
as the Nestorian Diptych, "since the main objecaddiptychs [sic] or Triptychs [sic] in use of tlaacient
churches - the Eastern and the Western -- wasr@ligi no other than to offer prayers and thanksggvior
the living and the dead®® and this discourse calls for prayers for many dsee saints by name and offers
thanks for many books by name, including the secgrudip of four mentioned above. In a postscriptréhe
is reference to 530 Nestorian writings and to fri€hing-ching (the Adam of the Monument) as the
translator of thirty of them. Saeki does not bedieliowever, that he is the author of this one stheeT'ang
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dynasty is referred to without the prefix "Greaa#i impossible omission if written in that era. Thang
dynasty ended in 906, and the stone cave in whiekd manuscripts were found was sealed in 638 it
seems to have been written at some time betweesettates.

The fifth and last group of manuscripts are in 8griAccording to Saeki, the later of them were fun
by Dr. Le Coq in 1905 in Kaoch'ang, China, and esgnt sheets from a Nestorian Church Service Book,
written between the tenth and twelfth centuri®@sThese particular hymns seem to be in adoratioklafy.

In addition to these sheets, photostatic copieother hymns were brought to Tokyo from the Peking
Library in 1929. These are considered to be attl@asentury earlier than the othéf§.Prayers to the
deceased saints for their help are frequent inetthgsnns.
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IN SYRIAC. In the year one thousand and ninety-tefothe Greeks (1092-311=A.D. 781) my lord
Yezdbuzid, Presbyter and Chorepiscopos of Kurfifahe royal city, son of the departed Meles, Presbyf
Balh, city of Tehuristan, erected this stone tabigierein are written the disposition of our Savioand the
preaching of our fathers to the kings of the Chaf8%

IN CHINESE. The priest Ling-pao.

IN SYRIAC. Adam, Deacon, son of Yezdbuzid, Chorepisos; Mar Sergius, Presbyter and
Chorepiscopos.

IN CHINESE. Examiner and Collator at the erectidrie stone tablet, the priest Hsing T'ung.

IN SYRIAC. Sabran Yeshu, Presbyter; Gabriel, Présbwnd Archdeacon, and Head of the Church of
Kumdan and of Sarag.

IN CHINESE. Assistant Examiner and Collator, theestryter Ye-li, Chief of the Monastery, Director of
the Sacrificial Court, and gifted with the Purplassock.
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by James Legge, pp.
30-31L.
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Chapter 8

The Theology Reflected in the Early Missionary Literature

We must now examine these ancient documents o€thestian missionaries in China to see what we can
learn about their theology. Is there evidence thdllows the lines of "classical" Nestorianisnmat heretical
view his opponents charged Nestorius with holdimggdoes it seem to follow the orthodoxy of the Actiene
and eastern churches which Nestorius professed tod? In particular, we are interested in thenistblogical
views, but, as in our study of Nestorius, for backmd orientation and awareness, their views canngrthe
Scriptures, man and his redemption, and the sacr@malso need to be considered before we seek to
determine to what extent their theology influentleeir missionary effort or its final failure.

That the missionaries had a very high view of the@ures and made great efforts to translate aadh
them is quite apparent. An unusual witness to ithian imperial proclamation of 745 in which theaith is
referred to as "The Persian religion of the Scripsy starting from Ta-Ch'in, [with men] coming teepch and
practise, has long existed in the Middle Kingdonhii]."**° Speaking of the virgin-born Holy One, the
Nestorian Monument of 781 declared, "He fulfilldeetOld Law, as it was delivered by the 24 holy ghes
which Legge in a footnote indicates is a referetwcéhe 24 Old Testament books.Of the number 24, as we
know, "all Jews accepted only 24 books, our 39Saspture. Those 24 included none of the Apocryphal
books. This was the canon of the Jews at the tim@hoist."** It was also evidently the canon of the early
Christians in China.

The same paragraph of the Monument which speakbeoR4 books of the Old Law also includes this
statement: "His mighty work being thus completetdn@nday He ascended to His true (place). Heblefitind
Him the 27 standard book$®® Saeki in commenting on this raises this probleithi$ is rather difficult to
harmonize with the ordinary view, for the Syriacucthes accept only 22 of our New Testament booke T
Nestorians of East Syria were slow to accept thg ftisputed general Epistles and the Book of Reigia
Nor did these ever find their way into the PesHgix] version.?** Hagenbach, however, states, "Since the
sixth century, however, it [Revelation] has beeriha Greek canon. Athanasius ... receives as caabtfiose
[books] we now have? From the evidence of the "Nestorian" Monumentsitclear that the "Nestorians"
accepted the Scriptures as we have them today.

There is no evidence of allegorizing the Scripty@sof much use of typology, but in the very fist
their writings the Scriptures are used as the Word of God. In "The Jesus Messiah Discourse” Gilais
morality is set forth with references to the comahaents of the second table of the ten and to thep&is.
"The Lord of the Universe's Discourse on Alms-Gg/inpresents a summary of the gospel revelation
beginning with the Sermon on the Mount. In it is @ecurate quotation from Isaiah 53:7 and of theaGre
Commission from Matthew 28:19 and 28.Indeed, one of the chief causes found for rejagjcin the
concluding poem on the "Nestorian" Monument wast tie early missionaries brought the Bible to the
Chinese in their own language. There we read thess:

The brightest and most brilliant of all teachings,
The teaching of the Luminous Religion [Christiahifffook root deep and firm in our Land of Tang,
With the translation of the Scriptures And the 8iniy of monasteries’

As for man, the missionaries spoke clearly as ®drniginal pure nature and subsequent fall, afesndp
created and given dominion.

The original nature of Man was pure, and void dfsalfishness, unstained and unostentatius, hisl mias free from
inordinate lust and passion. When, however, Satapla@ed his evil devices on him, Man's pure andhktas (nature) was
deteriorated®®®

Sin came through Adam: "Sin is (of the nature) dé/ ... That man [Adam] not obeying the commandroétite Lord
ate the fruit of that tree ... From the moment wherate of the tree he made himself (equal to) Ltre'... he lost peace with
God ... Women's first predecessor in the worlddel@usly and carelessly conveyed to Adam that léctvhad been told to her
and which brought all the sins of mankind into thisrld 2*°

In the "Jesus Messiah Discour§&there is a somewhat similar statement about siti¢ggn. "All the sins
themselves have come to this world, because oginali ancestor committed the sin of disobediencéthie

Garden of seed-and-fruit bearing (trees)."--Consiois of sin is now universal. "All the living beisg
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however, have turned their face away from God amaroitted sins and finally rebelled against the Lofd
Heaven.?! But a day of reckoning is coming. "All the peojitethis world will either be rewarded or punished
... If you do not worship (Him), then you ... shb# carried to "the dark earth prison' (Hell) o.live together
with the devil and demons forevet’®

A nineteenth-century missionary to China, descrilasd'one of the most zealous living missionaries,"
was asked "to what he attributed its [Nestoriars$iidilure. His reply was, How could it succeed”é&re was
no Gospel in it'*?® This has been a rather widely held view, but when consider what the "Nestorian”
documents had to say about the subject of redemjitiseems invalid.

Starting with the "Jesus Messiah Discourse" we read

The Messiah gave up His body to thesewicked nmenbe sacrificed for the sake of all mankind andientne whole world
know that a human life is so very precious [serjiag a candle light. Thus in love He gave up His for the sake of all
mankind, suffering death for thefff.

The "Discourse on Alms-Giving" elaborates the diigaince of the death of Christ to a still greateteat.

What the Messiah did was all in accordance with twivad been foreordained ... He did the work of g
transformation in a limitless measure ... He ditlayen His mouth but remained so silent when He exasnined and He came
to suffer the punishment of His body in accordawité the law. Thus He suffered in love for you irder that the seed and
nature of Adam in you may be won and transformeéiny ... Behold! The Messiah had arisen and degarteAfter this, those
who came to Him all went away filled with faith Him. The disciples of the Messiah understood cjeatiat to do and went
forth into all parts of the world [to preach thespel]... Behold! Heaven opened and the Messiahjrmpinto the transparent
place of heaven, appeared in the sky. Up in heflvere was a figure of man sitting with the SpifitGreat Mercy. Thus the
Great Sanctifying Transformation of all mankind vdase.

When they were given the Holy Spirit they had poteeteach all nations and races of mankind of tlesdiah, and could
make the whole of mankind to see clearly the judgnoé the Lord of Heaven. Behold! Who is this thas come to this world
from your Father and perfected the work of sanictifitransformation?

For our own transgression and sins, from His ownicghHe made His own Person responsible and sdftbe death of
His "five attributes of the body." And in three daye rose from the dead, and this was by the pangistrength of the Lord of
Heaven high above ... Those who want to be saweatkbn unto these words and do what is commandédhere be any who
neither delight nor listen to what is preached hemey are in company with the devil. They shalthst out into Hell forevef'®

In the latest Syriac manuscript also the themesdemption appears:

The Lord of all was pleased to renew our image tiiad, become corrupt ... The Good Tidings of reitiation ... that
men were to be freed from the bondage of destmictioGabriel announced to the Virgin Mary tidingfspeace, saying: King
Messiah is born in the mean habitation and passisddays) in the house of Adam (i.e., a mortal m&® with His body
cleanses all blemishes of His race and with Histiéhed pays the debt. Blessed be the Father whélsebeloved Soift®

That the missionaries had a universal conceptaierhent appears in several of the above quotaéinds
again elsewhere as well. In spite of such passagébe following, however, it was not a universalvation
that they taught. "The Lord of Heaven Himself reeei the bitter suffering, then beginning the ragsup of
humanity . . . He then exclusively devoted Himselthe work of raising peoplé’” That they believed in men
being eternally lost is clear from the quotatioh®at hell, but the universal nature of their cortcepatone-
ment appears in many places, the following beingesexamples:

He, therefore, bore all the sins of mankind, arrdtiem He suffered the punishment Him&&fin His own death He was
hanged on high ... Thereby all men without exceptioght be raised from the dead and ascend up &véteeven as He ... The
Lord of the Universe has now been reconciled thathan beingé’® The wiles of the devil were defeated. The vestetercy
was set in motion to convey men to the place dftJignd thereby rational beings were saved. Hisitpigiork being thus com-
pleted, at noontime He ascended to Hed&v®Or: He set in motion the vessel of mercy by whiohascend to the bright
mansions, whereupon rational beings were thengetgand thus having completed the manifestatidtisopower, in clear day
He ascended to His true statiGi). He took human form that through Him salvatiomud be made free to &ft?

The atonement of Christ was thus held by the missi@s to be for all mankind; Christ's suffering &l
paid the debt and released all from bondage todthél so all may believe, However, their writingkearly
indicate that for the missionaries Christ's deathdll did not mean salvation for all. Rather, ldsath appears
to achieve a gracious freeing of all men that eeslthem by their own ability to believe and recegternal
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life. Their theology at this point seems to be aqursor to that of Wesleyan Arminianism by a thawksgears.
The following quotations will throw further lightnothis matter and their attitude towards faith amatks:

Those whom the Lord of the Universe gains to Hifnsé® rescued them all from a state of miseryl the human beings
who have faith will come to the Lord of the Univerdf there are any who have no faith in this, itstnbe said that because of
their unbelief their eye cannot see Him ... Tho$® wave faith (in Him) indeed will be taken to thieode of the Messiah ...
Those who have full knowledge of one God, and kjetrway [taught] in the good Scriptures, and yetrobt themselves do
what is commanded therein, or those who do not dheyletermined will of the one God, still contingiito do wicked deeds,
worshipping the devil and demons or Yakchas andcRadas, shall all fall into Hell togeth?@?. Meritorious deeds of giving
things to others in charity can be done only herehis world ... If you worship the Lord of Heaveiith the utmost sincerity all
your sins will be forgiven ... He bore all the swfsmankind, and for them He suffered the punishnhémself. No meritorious
deed is necessary. This man of boundless forgigemes already appeared ... Let a man worship tl@sGod. Let him obey only
what is commanded by this one God. Unless you wialed the meaning of n meritorious deed in thiseeit is not a
meritorious deed at &iP* A voice sounded in empty space saying: The Messiafy Son. All the people in the world must do
what is told by the Messiah, obeying His commanddaogood ... If any living being should hear theseds, let him give up
serving these false gods. Let him stop evil deadd,forthwith do good works in faiffi

Concerning the sacraments not a great deal is isaitiese documents. In the Monument there is a
reference seemingly to baptism. It comes immedyatdter the reference to the 27 books resultingnfro
Messiah's coming and appears to read as followdniidsion to the rule [i.e., the Way] is by the cisimg of
water (baptism) and the Spirit for washing awaynvgliory and for purifying.®® Four of seven of the English
translations consulted inset the word "baptismthigir translations here while all admit that toitsereference,
although a literal rendering would be more like Slng water." "The Jesus Messiah Discourse" retfieithe
baptism of Jesus by John to which Saeki gives thigdering, "He went to Yao-ku-bun (John) and was
immersed for washing® That the Church of the East practiced partial imsien and affusion is the
testimony of a missionary who worked in one of tHast large groups, in remote mountains, over @y
ago. He attributed the survival of this societynabre than 140,000 to their location, which he diéss in
these words:

The Nestorians of Koordistan inhabit the wildestl anost inaccessible parts of the Koordish mountawmne of the
districts occupied by them are so rough that netefsburden can travel over them, and even mehifidifficult to climb about
from cliff to cliff. *>®

The claim of these people was that they had falithfpreserved the traditions of their fathers, thei
written language being the ancient Syriac. His dpsion of their method of baptism follows:

The ceremony of baptism (Umada) among the Neswyrigte most of their religious rites, is simpl@ngpared with the
forms of other oriental sects. They have a roorthenchurch which is devoted to baptism ... Thedckit are divested of their
clothing and annointed on the head and breastbeifiorm of a cross, with consecrated oil. .. They then set into a vessel of
tepid water, which extends up to the neck, and tiedce by a deacon, while the priest takes up weiterboth hands three times
and suffuses it over the head, repeating one pearfsthre trinity each time... The Nestorians obsergeaule in relation to the age
at which infants shall be presented for bapfish.

The Nestorian Monument also has a reference whigtears to be to the Lord's Supper. "Once in seven
days, they have “a sacrifice without the animaé.(ia bloodless sacrifice). Thus cleansing themrts, they
regain their purity.*° In the last Syriac manuscript there are otherresfees:

Behold! The body and the blood of the Holy One wlaodons (our sins) are offered upon the Altar & Lin the midst of
the holy congregation of holiness ... Thou hasegius thy body and blood to eat, but our mouthslite at thy name ... And
make the living and the dead who have eaten thy lmal drunk thy blood to rejoice according to thymise in the

Kingdom?5!

Perkins has written of the Church of the East'sroamon service of his day as follows:

Children from the age of three years, or younges,adlowed and encouraged to partake of the elespeiitich all seem
to regard as possessing a magic charm, that wilebomv tend to prepare them for heaven, or rathétlettem to it, without
reference to any influence exerted on their charact. Both elements are extended to all the comcaats ... They do not
worship them in the superstitious manner of thei®apnor hold to real presence in the Papal sefishe term. They,
however, appear to cherish a kind of homage forbilead and wine which not very intelligent nor scriptural, and great
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particularity is observed in the preparation ofstaelements ... The consubstantiation of the Latiseewould very well define
the Nestorian belief in relation to their ordinarice

When we come to the doctrine of christology and i€lisr relation to the Trinity we find some very
significant statements in these documents. Conegrttie Father and the Son, for instance, from todiest
group of documents, in the "Discourse on Monothéisme have those statements:

There truly exists only one God from the beginniipough He Himself invisible, yet there has been indeed two
manifestations. For instance, there may be likaneghe's right and left hand,3 or legs. But theeere such distinctions as
before and after, or superior and inferior. They 8o alike that one cannot be distinguished froenather. Likewise, one
God (from) one substance and form sent forth oné Gbhere can be only one God in the universehasetcan be neither
two nor three®®

The "Jesus Messiah Discourse" speaks of the Halyt 8prelation to the conception of Mary:

The Lord of Heaven, therefore, made the Holy Sgriter a virgin named Mary ... Suddenly Mary becaregnant.
This was done by the Lord of Heaven because He khewthe virgin had no human husband yet, and usscéde also
wanted to show the whole world that without a hurhasband a virgin can be made pregnant ... Afteccbeception, Mary
gave birth to a son named Jesus, whose fatherhgaashtove mentioned Holy Spirzﬁ‘.1

The "Nestorian" Monument refers to the Trinity ta opening paragraph and to one of the Personshs w

The statement reads, "Is this not the mysteriousdPe( ) of our Three-in-One ( ) BB b 5
the true Lord without beginning, A-lo-h&®® It is susceptible of other renderings so needset@xamined more
carefully.

There is general agreement as to the meaning ofifal Legge notes that it is "the phonetizatio€hinese
of the Syriac term for God, equivalent to the Hel! 724 ( )."%%¢ Wigram, the historian of the Assyrian
Church, states that "'Aloha’ (sic) is the name comno all three Persons of the Holy Triniff“However, in the
"Motwa Hymn" we read, "Thou art Aloha, the Mercifeather.?®®

The problem lies in how to understand the word in relation to the Trinity. Does it mean "Persos"ane
of the members of the Trinity, as suggested aboweépes it refer to the being of the trinity as gedranslates it,
"our Eloah, with His marvellous being, Three-in-Qmiee unoriginated True Lord?® Since the word in
relation to God appears twice more in the Monuna once in one of the other documents, it is resargsto
look at these.

The fourth paragraph of the Monument begins, as IMoubelieve, correctly renders it, "Upon this the
divided Person of our Three-in-One ( ) (= —"ﬂ‘%), the brilliant and reverend Mishihe [Messiah],
veiling and hiding His true majesty, came to eantthe likeness of marf™ The next reference is in the opening
of the poem at the end. "The divided Person appeared on earth, redeeming and saving withoutd i
The only other reference is in "The Book of Prdisejich opens as follows:

Let us reverentially adore Aloha who is the Almightather and the Mysterious Person; and Messiah iwhbe
Almighty Son and the Incarnate Person; and the FByirit [in phonet|C|zed Syriac] who is the WitnasgiPerson; these
above Three Persons are united together in Oneandes ( ).272

The literal meaning of according to Wilder and Ingram, is "the body, thenk: one's self; personal;
the whole life.?”® To take it as "being," as Legge does, and refar the Trinity does not seem to be as suitable
as rendering it "person" and understanding it &rr@g to one person, "the mysterious PersonhefTrinity, an
expression used for the Father in "The Book of $&rdiSaeki's rendering of the phrase, as "the
Triune, mysterious Persof’® holds to the "Person" translation but inappropfiatefers to the whole Trinity as
one Person. The next reference to a Trinity menhigetranslates, "Whereupon one Person of our Tritltg
Messiah . . ”® not rendering the very significant word (to divide, to separat&fat all, other than referring to
the Person as "one Person." Legge renders thisrsent"Hereupon our Triune (Eloah) divided His Geatth and
the Illustrious and Adorable Messiah..." To thisauels the following comment:

Literally, "our Three-in-One divided His body (oerson)." | must take actively as expressing the act of the
Triune. The peculiar dogma of Nestorius underlies éxpression, - the dogma of "two persons in €hrisme of the many
vain attempts to fathom "the great mystery of guetis.?”’
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This active sense, however, does not fit the nexuoence of the phrase, so well, although we
see Legge here in his comment recognizing "person" though then applying it to the Trinity. The last
Monument occurrence of has the phrase (d‘i‘%lﬂﬁi), which Legge renders rather

poetically "His separate Godhead, men then saw"%aeki renders, "Dividing His God-head, He took aam
form,"?’® although the words mean literally "the divided $er (or separated person) issued forth to His
dynasty (or age)." These last two passages Wyheees, "Thereupon, our Trinity being divided in una,"
and the last, "Divided in nature, He entered thelayt’” taking the same phrase to refer to different "regt

of the Trinity (taking "natures" as the equivalaitpersons) in the one case and to the dividedraatof
Christ in the other. This, of course, has the weaknof inconsistency. As for Legge's reading ihis phrase
"the peculiar dogma of Nestorius . . .two persoimsChrist'," it seems entirely gratuitous, forvas have seen
Nestorius never held such a view, nor did the "Neah" churches.

Further, Legge himself does not translate in his active sense, "divided His Godhead," in lidnst
Monument passage but renders it "His separate Guhewhich construction is similar to "His divided
Person." That was intended to denote a personal subsistencersampeseems the best conclusion. It is
unclear, however, whether by the author meant the separate natures of Chridteoseparating act in which
He left heaven to come to earth.

In the same paragraph of the Monument containiregséhcond reference to the Trinity, there is another
mention of the Trinity without the use of or but with a reference to the Holy Spirit. Legge Skates
it, "He [Messiah] appointed His new doctrines, agigrg without words, by the cleansing influencetioé
Triune [Three-in-One] [ ] [E—#K]."%° As Saeki points out, (pure or holy wind) is
the equivalent of Holy Spirit.®! If this above sentence were given its word ordanslation, it
could read: "He appointed the Three-in-One's Hgiyri§ Silent (Wordless) Operator of the New Teauhl'
Moule, Saeki and Wylie all do render Spirit hereg fo  and, interestingly enough, at the end of this
paragraph, in the passage previously discussedaodalply referring to baptism, where we read (7R R
Legge translated "water and the spiAt!

To sum up, then, it would seem that what Adam,wiiéer of the "Nestorian" Monument inscription, is
giving here, in the first three references to thinity, is an introduction to each member sepasat&he three
passages would thus read as follows, taken in ¢heabword order of the Chinese characters:

Our Three-in-One's Mysterious Person, OriginatimgelLord, Aloha.

Our Three-in-One's Divided Person, lllustrious, Noblessiah ...

He appointed the Three-in-One's Holy Spirit, SiléWordless) Operator of the New Teaching, Who foimsnan
the capacity for well-doing through correct faith.

With this understanding of the last passage we waldubtless have here a reference to the unseen,
regenerating operation of the Holy Spirit. It musinain an unsolved mystery whether in the secors$que
the  gives us a clear reference, in the mention of #@gsd Person of the Trinity, to the Antiochene and
"Nestorian" emphasis on the one person Christ beingled into two distinct natures (which concept
then is repeated in the end poem, "the Divided &terssued forth") ; or whether the refers to Christ as one
who separated from heaven to sojourn on earth.

The interpretation of these passages in the Montirasrbeing references to the three persons of the
Trinity is borne out also by the introductory statnt of "The Book of Praise," a later document, rehas
qguoted earlier, the three members of the Trinity eeferred to as "Mighty Father, the Mysteriousdseer"
"Mighty Son, the Incarnated Person," and "the H®pyjrit, the Witnessing Person," in each case thedwo
being person. The summary statement, previouslyeglyovhich immediately follows this description ttfe
Trinity members, reads: "These above Three persons are united together in One substance (i Vi)."
This formula for the Trinity is almost identical witthdt used in twentieth-century Chinese
theology to express the Trinity, , Where the most honorable classifier for persons and &lus
instead of with either phrase meaning "three Persons in ohstance.” The "Nestorian" Monument and
"The Book of Praise" would thus give us a defin@enstantinopolitan (381) trinitarian formula andeth
Antiochene christology.

The doctrine of the two natures in Christ comes\ary clearly in the second Syriac manuscript, weher
the missionaries were not hampered by the effontetader their theology into Chinese where the relig
terminology was conditioned by Buddhist and Tawmisances. His human nature, for instance, is empédsi
in these statements:
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Behold! The virgin conceives and bears a Son! And ihme shall be called Emmanuel ... For this daydu a
Saviour is born from Mary in our nature. The Meksisborn in the City of David ... Christ was bawith flesh and blood
like ours?®®

The above is followed by such statements as thegshasizing His divine nature:

Because it was impossible that He should appe#némature of His Godhead, He put on our body amuked it to
His essence... For He is the divine Mystery whosehour Lady and dwelt in her, and made the bodyvdtie Him by the
partnership of His glory ... The good tidings ofape [the angel] Gabriel announced to the Virgin Waaying: King
Messiah is born in the mean habitation and pasdézidays) in the house of Adafft!

This distinction of the natures does, however, appa the Chinese manuscripts in various places in
addition to those already noted. For instance, Tihe' Oneness of the Ruler" the Messiah's preexistésnc
brought out. "In His previous existence He dwelt imthe womb. Hence we know that He existed lorfphbe
He was born from His mother's womB> Again, "What He [Messiah] did shows that He is tie¢ seed of
man. On the contrary, what He did shows that Hehis seed of the Lord (of the Universéf®In the
"Discourse on Monotheism" the divinity of the Sanstrongly asserted in a statement obviously irgenid
refute Buddhist concepts:

Continual existence is non-extinction, and continextinction is nonexistence ... This one God ismof-creation,
and He is of continual existence and of exhaustless. Wherever God is there is His Holy Son alwa@ysugh invisible,
this Holy Son indeed, is with the One God throughall time ... Each Person is Holiness itself, dadindeed, ex-
haustlessness itsélt’

The humanity of Christ is frequently indicated byetphrase appearing in the following assertion
previously quoted: "Though it is only 641 yearscgrthe time of the birth of the Messiah, consistirfithe
five attributes,’ yet He is known in all parts betworld.”® The phrase "the five attributes" occurs many times
in "The Oneness of the Ruler." The first referettvere reads, "Both the soul and mind are made ujphef
five attributes.' They, therefore, can see all, bear all, can speak all, and move at wiff"Again, a little
further in the Discourse, the eyes, ears, nose timand hands are referred to, and then it is stat@fhat is
said here about “the five attributes' is not aggille to what comes to existence in the world ex¢epthat
comes to existence in the mother's worfill Speaking of the coming day of resurrection itaals "Surely the
soul shall return again to the body consisting the ‘five attributes'?** From these various usages it would
seem that the expression "the five attributes"rsefe the 88

body of the senses, the personal properties oflwh@ to make up the human nature. "A human being
consists of both “the five attributes' and the séariming one complete persof’®

This phrase of "the five attributes" seems to béaweorite way to refer to the humanity of Christ,
especially in His birth and death. In addition thée' birth of the Messiah consisting of the five tabutes™
noted above, we have such expressions as these:

The Messiah suffered death in His body of "the fat&ributes”.. . A flesh relation of "the five atbutes" of the
Messiah ...
They at once went into the tomb and looked for ‘fikie attributes" but found nothin?gf.3

This studied carefulness to designate Christ's mityyaor else His Person as the Messiah, as thathwh
is born, suffers and dies, is characteristic of Amiochene tradition, and is quite evident in awo Syriac
manuscripts also. There the equivalent of never appears but the equivalent of does
frequently. For instance, in the first manuscrig read:

The holy Virgin Mary, blessed among women, the neotbf Jesus our Saviour ... The holy Virgin MargaBer of

Christ ... worthy to carry in thy womb, Emmanuel.The holy virgin, the Mother of Jesus, the Saviofial1 2%

In the second document we have these statements:
295

From Mary, the Mother of Christ ... Mother of Chti¥irgin! Glorious dwelling-place of the Holy Spir

Our conclusion can only be that throughout theseudents, on the basis of this whole investigatin,
picture of "Nestorian" heresy does not appear,dnly a picture of the traditional Antiochene thegyo The
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theology of these documents certainly precludesr thaving been written by the Jacobite s€étsome of
whose people are thought to have reached Chinghé&irs was the monophysite theology, and thisredaes
not appear in these manuscripts. The nature ofttbelogy which appears in these seventh-and-eighaitury
Chinese documents is that of the Antiochene traditf the fifth century.
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Chapter 9

Reasons for the Ultimate Failure of the Mission

What was the source of the missionary zeal of tleesty Christian witnesses which brought them byt fo
across the thousands of miles from Chaldee to Ch\Was it something unique in their theology? Beeaus
their evangelistic zeal was so much more pronourtbed that of the rest of the churches to theirtvessl
because they were held to have a different chagipfrom the others, some may wonder whether it iheir
christology we can seek for the source of the risaiy zeal of the Church of the East. But as weehsaen,
there was nothing particularly different in thewadrine of the person of Christ. They emphasizexd the was
truly man, of our flesh and blood, but at the saimee that He was God from heaven, both the divind a
human in the one incarnate Person. But this waoth®doxy of the Church universal by the middletlod
fifth century.

We will have to look elsewhere for that source, gedhaps the answer can be found in some implicatio
of their Antiochene tradition. The Eastern Chrisfavere inclined to be activists, using that temaigood
sense to apply to those whose Christian faith hednt to put the emphasis on service rather than tatéah.
This activism stemmed out of their Antiochene ttih of concern with particulars rather than thedtetical.
This outlook was in full conformity with their lital approach to Bible study, even stimulating tragtailed
study of the life of Christ in the Gospels thatythmight correctly follow His example and do the goeorks
obedience to Him required. The Gospels closed thiehGreat Commission to take the message of Ctorish
the world, and doing this was seen by them as lingactic act of obedience. The following quotatifmom an
early bishop of Nisibis summarizes this viewpoint:

He [the Savior] gave Himself in our stead, thatskieuld imitate Him and give ourselves for the trutiThe Gospel calls
us to what is contrary to the nature of men and tferacteristics and manners, viz. love of enspieing good to those who
wrong us, avoiding all desires, denying every imation, and giving oneself up for the salvatioralbfmankind”®’

If it is true that the theology of the Alexandritnadition, in Harnack's words, "admitted no indegemnt
object to our present life; the work of the Chrsticonsisted wholly in preparing for deatf'then it might
not be too much to say that the real (i.e., consai3toutlook of the Antiochene tradition and itsssibnaries
was to consider that the work of a Christian comsisn preparing for life, to lead the obedient|df service
themselves and to lead others into it and intodifernal for the age to come.

The missionaries' belief in a universal atonemant] the consequent native ability of men to respiond
faith of deliverance from death, Satan and sin,bdi@ss encouraged many of them with a false optrmBut
they were convinced that Christians were calle@vangelize! In the "Discourse of Alms-Giving" theyote
that after the resurrection of Christ:

[of] those who came to Him, all went away filledthvifaith in Him. The disciples of the Messiah ursdeod
clearly and decided distinctly what to do; they wiamth into all parts of the world, saying, "Préage my words to
all the races of mankind. 2%

Taking the Scriptures literally, they believed fiaéillment of this command was vital to their oliedce
and going on to perfection. Following the examplel@sus meant a sacrificial life of service, ane mhedical
schools of Edessa and Dschondisapur in Khuzi€¥fathe theological schools of Edessa and Nisibisjrthe
hospitals and medical service, their missionarprifin India and across to China, all testify t@ thxtent of
their effort to render that service and to the ekt their missionary zeal. Yet all of this effavas eventually
to fade away, and for reasons that went far beyafgk optimism or a misinterpretation of the extefithe
atonement. Why then did they fail?

In an article in of Tokyo, Dr. Saeki has given what he considerbaaen causes of their
failure: 1) "Nestorianism" in China was a foreigeligion from the beginning and remained so to thd;e?)
the excellence of the Chinese civilization, matieaiad spiritual, was superior to that of Londorileg opening
of this century; 3) the fall of the Persian Empine642 was to the militant Mohammedans; 4) the 'tdgan”
church members in China were foreigners, not Cleipesd mostly from the despised mercenary soldiérs
the Uigur and Tungu tribes, "barbarians" from thergol plains; 5) in China they failed to train nati
leaders, lay and clergy, as indicated by the "Néa&td Monument where, of 72 names, only one migéat b
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Chinese; 6) the loss of the imperial favor and supmccurred in the ninth century, with the outlagiof
Christian and Buddhist monasteries in 845; 7) theaity Chao Rebellion, in which many great citiesewer
captured and their people slain, included the dation of most of the "Nestorian" remnant; 8) thenmgamic
principle of the Christians was unpopular with thelygamic Chinese and Mohammedans; 9) there was
constant badgering and sometimes violent persecirion the Mohammedans; 10) and the convertedsmiige
in the armies of the Mongul Khans died like flies these mercenaries fought the wars of conquesteoe lost
through the sinking of the invading fleet off Japara typhoon, while the eventual destruction & divilizations
from Delhi to Damascus, under the ruthless Tamef3rdecimated masses of Christians.

All of these are factors contributing to the faflusf the mission to found a lasting church in Chindh the
first, second, fourth and fifth causes perhaps despecially responsible for the inability of théssionaries to
implant convictions which would survive the disastdescribed in the others. Certainly the highuraltlevel of the
Chinese court, with the sophisticated philosopbiethe Buddhists and Taoists, along with the pilegiethics, all
constantly discussed by the intelligentsia, presbat difficult barrier for these Syrian missionarie penetrate with
the simple gospel. Starting at the top level ofietyc as they did, and unable to win converts thdoeibtless had
much to do also with their failure to train a Cteadeadership, for the men were thus not availablgaining.

What is probably the major cause for their faildrewever, is one not mentioned by Saeki, excepgrims of
culture under the second point. The major mistakel, the one which ultimately doomed their missiorailure,
was their constant effort to phrase the gospel agesin the philosophical terms of the court, to endkintellec-
tually acceptable to that society, even thoughdhesms had a strictly Buddhist or Taoist connotatthereby, to
the extent it was done, lessening the uniqueneti®ajospel as the Word of the Holy God to sinfehimnstead of
the gospel's reaching those cultured but needyshedh the power, authority and unction of thediy God, calling
on them for a heart conversion, its voice was radffind confused when heard in the terminology gapaeligion.
Eventually, as we see in the last manuscript ime€se, the gospel itself was entirely missing, witils very little
in evidence in some of the others, notably the Itidigcourse On Rest and Joy."

The writings of the early missionaries of 635 sttbat they did have the gospel, and obviously thagted to
communicate it, but they faced the impossible tatlquickly fulfilling the emperor's order for an mediate
translation of some of their doctrinal writings whiley did not have the language. Foster givesuig@picture of
their predicament:

We can imagine them sitting in the great Librarghwtiheir scribes. The translator would find chapted verse in His
Scriptures, and explain its meaning in halting @smto the clerk. The clerk would ask for furthght upon this point and upon
that. Then, often only half comprehending, he waulile down what he thought was meant. After eagftence or paragraph he
would read his Chinese version. The translator ddny to check it ... Phrases bore a meaning diffefrom that which he
intended, but they were unfamiliar, and he hadctept them on trust. It was weary work -especi@tythe scribe, whose heart
was not in it. Once attention began to flag, alhnmer of mistakes crept into the text. But the Erapéiad commanded them to
prepare samples of their gospel, so however iligaed for the task, they must proceé¥s.

No wonder the later missionaries, in listing thietyttranslated manuscripts in "The Book of Praiga"which
they gave praise, did not mention the first onaagiated before 638! Those later missionaries, fieryavith their
superior knowledge of the Chinese language andioel, were far less excusable for dimming thetlighthe
gospel with the wisdom of this world. In the "Distee on Rest and Joy," for instance, we read sssbr#gons as
this purporting to be from Jesus to Peter:

Know you Simon Samgha [Peter] that if any of" yoants to prepare himself for "the Victorious Ways"aarule he must
get rid of both "motion" and "desire" before evénjng else ... If he is of "non-desire" and is nbh-action,” then he may be
pure and serene ... understand and demonstrat&thg... be all illumining and all prevading. émo be all illumining and all
prevading is nothing but the concatenation of caunskeffect which will lead (people) to the stateest and jqu’.03

Non-desire and non-action are Taoist terms whieldkter ones are Buddhist. Lao-tsu, founder ofiSrapwas
known to have ten heavy wrinkles on his face. k& ¢bntinuation of the above passage we find Jealliagcthe
attention of Peter to the "curious markings on mgef But all these “ten streaks' may be assumedyndy my
attainment of wisdom . .3* Then shortly later, "If you cut yourselves offrinche things that defile you, then you
could be as pure as the state of pure-emptinesl&'it® The discourse ends with these words, "Hearingntach
may lead you into doub£® a Taoist concept but hardly a Christian one! BbthMonument and the Motwa Hymn
speak of either the "Vessel of Merd$/'or "the salvation raft*®® of which Saeki says, "As far as the Chinese are
concesr(ged, it corresponds to Kwan-yin, the Godddsklercy, who is called ‘the Boat of Mercy' or “Gation
Raft.”
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Coupled with this compromising of the gospel préson by the language used, there was anothett grea
weakness in the missionary ministry. This was theadiness to take advantage of the superstitiand of the
emperor and court personnel by using that itemhairtbeliefs which appealed to the pagan mind, whith
doubtless was the primary reason for their recgitie court's reimbursement, that is, their williags "earnestly to
offer prayers for the living and the dead," as khenument puts it*° Praying for the dead is a form of worship
recorded in the earliest religious records of Qidépeoples. Moore speaks of ancestor worship im&tat the
most remote time of which any record is preservétdand points out that it was in India long beforey an
transmigration of souls was taught.Different motivations for praying to or for the at have been present. In
some instances it is for the comfort of the living satisfying their desire for continued fellowshiith the dead.
Anezaki claims this is a common one in Japamgain it is for the comfort of the dead, in sonases it being
held that such prayers "saved from the torment edfengeful spirits” in hell, a belief in some Jamme
Buddhism®** Or with Buddhists, prayers for the dead are heldbting merit to the deceased in their
transmigrations and enable that the offerer "hims@l be led up more closely to the realm of bli$¥ But with
a great many the motivation is fear that the demgapirit will make trouble in this life for thelegive who fails
to pray to it, a common belief in Japan. "If the@nts were not supplied, they might avenge theawglwrites
Moore of a similar belief in Indi&®

Of the "Nestorians," Latourette writes, "While ogpd to the doctrine of purgatory, they prayed for t
dead.®’ Coleman says concerning recent times that "whike Nestorians thoroughly reject the doctrine of
purgatorial fire, they still say prayers over thead.?'® These prayers probably began as marks of venarfiio
the martyred dead. In the latest Syriac manusofifithina the purpose of the prayers to the deceasatyrs is
seen to be both to praise them and to securephatiection and help. The opening sentence runghdmidst of
our injuries, may we be guarded by your prayersBigssed Ones." Further on we read, "Be a supplcardll of
us that we may be counted worthy of forgivenés$Among the blessings listed on the Monument asltiagu
from the early Christian religious efforts we re&@ihe dead can have joy?° The Monument also states that the
imperial portraits were hung up in the state-bmitinastery.

He gave orders to ... carry the faithful portraitshe Five Emperors and to have them placed sbcir¢he monastery,
and also to take the Imperial gift of one hundreztes of silk with him. Making the most courteousl aeverent obeisance to
the Imperial portraits, we feel ... the gracioupémal faces are so gentle... The Imperial talietsg high in the air and their
radiance flamed as though vying with the sun. Tifts of the Imperial favour are immense like thglnést peak of the high-
est mountains in the South, and the flood of thk henevolence is as deep as the depths of therBasa

The five emperors were the immediate ancestralgomessors of the reigning monarch, and apparently th
missionaries were well rewarded for praying fornthé'Seven times a day [i.e., at the canonical Howes
worship and praise, a great protection for thentivand the dead," the Monument reéd$-oster comments:

Without doubt one of the strong appeals of Chnstiain ancestor-loving China was the message fuftare life and
that the piety of the living could contribute teetheace of the dead. Buddhists living side by wiile Christians in Ch'an-An
were not slow to see that this was the most atiradeature of their rivals. They were making pregins at this very time
to compete with Christianity in this regard by tmidition of such practices within Buddhish.

The leader of this [competitive] movement withindgllhism was an Indian monk, Amogha Vajra, who liasdhe near
neighbor of the Christians in Ch'ang-An. One of Bedace eunuchs, a man of great wealth, had builagnificent new
Buddhist monastery in the capital. It was herethie year 766, that the completion of Amogha Vajrask of Buddhist
"masses for the dead" was first displayed. On titeehth day of the seventh moon a solemn serviae keld, with prayers
for the ancestors of the reigning dynasty (763-%&0)en generations beyond the Emperor Tai Tsung-65D2). The portraits
of the "Five Sages" already hung in the Nestoriamastery, but they went back only to T'ai Tsunggaih The Buddhists
were now attempting to show that they could beatGhristians at their own game.

Not only so, to this was joined a "Feast of Wanagi$ouls," a Buddhist All-Souls Day. Prayers weziel nd offerings
made on behalf of all who had departed this lifeheiit the blessing of sons of their own to arratigeeproper masses for
them. This feast continues still in ance3tor-lovi@gina. A monastery may arrange for similar cerei@®rat other times
whenever there are well-disposed people to paygdises. Thus they acquire merit for themselves,fanthese needy, lonely
souls a speedier release from Purgaf’&‘fyé\ still further development is seen in the "Puiant School" of Buddhism. Here
there is a festival of masses for the souls ofdédad which continues for forty-nine days, ending iday of solemn feasting.
There is little doubt that here we have the Buddbdginterpart of the Nestorians' observance of lagent Easter, known to
them in Ch'ang-An in the days when the chorepissopazdbozid [father of deacon Adam who set up tlstbrian stone
Monument in 7811 "assembled the monks for revesentice and proper worship to fulfill the wholetb& Quinquagesima.”
In China today masses for the dead are one of th& popular features of Buddhism. It is strangede surviving there
practices copied from the Nestorian Christian Chuwbich disappeared so many centuries 3&@0.
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But these practices of prayers for the dead - sarlytforeign to original Buddhism where there ¢&tno
place for souls, no prayers, faith, hell, nor adPuand Paradise (as man was held to have no sduhathing
was held to exist beyond this visible world to ptaynor to go to) - not only became the most popfdature of
Chinese Buddhism but revolutionized Japanese Bugduhas well. During the years 804-806 two Japanese
Buddhist priests visited China to learn more alibatr religion. Both lived in Ch'ang-An, and onetbém, Kobo
Daishi, is known to have lived in a Buddhist moeagtjust a few blocks from the mission compodffd.
Furthermore, he returned to Japan with a copy efvéry Buddhist manuscript which Adam (Ching-chiagy
the Indian Buddhist Prajna translated togetheril tine emperor forbade them to work together onghgect
on the grounds that neither knew the other's laggwdequately, and each. should be solely occupitddhis
own religion®*’ Saeki writes:

Prajna was still enjoying good health and was kndwyrihe title of "The Master of Tripitaka" in 804.1., and that
Prajna kindly presented three bundles of Patraasutigether with a copy his "newly translated Sedpatta Sutra” in ten
volumes, which Prajna himself translated anew sifftdndedly in 788, after he had separated frompoigst Chingching
in the work of translating that sutf®d

When Kobo Daishi and his companion, Dengyo Daisbturned to Japan, both began new sects of
Buddhism whose basic tenets were new to Japanopet Isecame the most popular form of Buddhism. Dengy
became the founder of the Tendai sect whose "comemsve teachings included esoteric mysteries rabist
contemplation, and faith in the saving grace of @ha Amida.%*° From this developed the Jodo faith that the
repetition of Amida Buddha's name at death woulthdrassurance of rebirth in the "Pure Land." Kobo
founded the Shingon sect, teaching that "a persahdcmake himself identical with Buddha in his lifg the
performance of mystical signs with the fingers,tbg recitation of magic formulae, and by meditatible also
believed that an esoterically adept person cowadke the power of deities and assure by this meaadth,
recovery from illness, plentiful rain, good hans&sand other mundane benefit&How much of this did he
get from watching missionaries make the sign ofdtwss (as they did before they touched anythingigrfifi-
cance), chant in Syriac and pray for the living dinel dead?

A Japanese scholar speaks of Kobo being "a philosopf all absorbing syncretism" and adds, "The
affinity or connection of Shingon Buddhism with Mahaeism or the Alexandrian theosophy is a question
great interest®! With the Christian worship so near it seems hardigessary to pass it by in order to attribute
Kobo's new, syncretistic ideas to the Manichaertsalhevents, as the result of the new teachingoohiced
into Japanese Buddhism by these two men, that feettame tremendously concerned about life aftethdea
and the need of influencing the welfare of the degghsouls through prayers and offerings made Hadeed,
today, holding religious services and prayers foe spirits of the ancestors is considered by therape
Japanese to be the main function of Buddhism aadrthin task of the Buddhist priest. The greatelsgjioais
festival of the year is the summer "All Soul's Dayhen the whole family offers prayers for the Spiai
welfare of the deceased ancestdfs.

In that early day of foreign missions, the causésctv led to the undoing of the early Christian effo
were without doubt never understood by them to Hee deeds of their future failure. Faced with theldle
vastest empire at the zenith of its cultural, il@eiual, and governmental attainments, with the tmos
sophisticated religious and ethical systems witlicihihey ever had to deal, with a people who haxdlbved
in the environment of religious syncretism, andhwéin ancient language of which they knew littlewés no
wonder that those early missionaries should makeynmaistakes. The tragedy was that as time wentrwh a
some of these factors changed, notably their kndgéeof the language, culture and religious congepisy
did not make a more serious attempt to disentatiggenselves from the use of terminology and prastice
which make it increasingly difficult to distinguidietween the superstitions of the pagan religioms their
own rites. In modern terms it could be said thae tmissionaries’ concern to make their message
understandable in the context of the people to whoey went, accommodating their language to thigiaals
phraseology of the people, resulted in an overcdutdization, a syncretism with pagan thought byickihthe
uniqueness of Christ and His Way was lost.

The heresy of the Christians in China was not theristology but their necrolatry. It was the coptand
practice of this which grew until it dominated th&iorship and consumed their religion. Strangesiindeed
that the mission which set out with such visioralzsacrifice and promise to bring life to lost mehould end
its day engrossed in prayers for the dead. Bungiastill if the profoundest effect the Christiamission to
China was to have was to change Chinese and Japdhetdhism from its emphasis as a way of life to a
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religion for the service of the dedtf The missionaries set out with the glorious gosifesalvation through
Christ, God's Son, but faded into oblivion engrasséth superstition and necrolatry. Today the antie
"Nestorian"” Monument stands in the Tang capitathef old Empire of the Middle Kingdom, tombstonethe
memory of a mission that failed. But let us whoeelimever forget that those early missionaries daléetheir
homelands and travel by foot and horse some 6,008snof the wildest roads, in obedience to Christ's
command to take His gospel to all the world; andt ttheir failure still leaves that responsibilityitiv us to
fulfill the unfinished task.

Concluding Summary

During the twentieth century nine ancient Chiness&nuscripts, and two Syriac ones, all dealing with
Christian teaching, have been found in north Chibates on some of them reveal they were writtenvbeh
637 and 641, while others indicate an origin betwgd7 and 720. The large Ta-Ch'in (Syrian) stone
monument of 781, and Chinese records, indicateSlgatin Christian missionaries came to China duthese
periods and prepared manuscripts of their faitlChinese. These missionaries came from the Churcheof
East, and a careful study of their documents resvdadir Antiochene theology. Their Bible appareritad the
same number of books as ours today, and there svitence of their having given it an allegoricateir-
pretation. Their documents present a clear pictirthe creation of man, his fall through Satanmgeation
and all mankind corruption through this fall. Thieglieved in a substitutionary atonement; althouggytalso
held it was a universal atonement giving all mea &lility to appropriate it and, through faith aheé proper
use of the sacraments, to come to Christ for etelifea In this they revealed the thought seen ® ib
Nestorius' presentation. However, they did not leacuniversal salvation but sternly warned of Hell
unbelievers. They taught baptism by "water and $péit," the former being practiced on infants bgrtpal
immersion and pouring. Their concept of the Lor@igoper was not that of transubstantiation althotngy
seemed to hold a real presence of the Lord in feenents with a cleansing from sin accompanying the
reception of them.

The documents make it clear that their doctrinethaf trinity was Nicene-Constantinopolitan. Their
christology is seen to be Antiochene, the Messiaimd referred to as "the divided Person," with btth
human and divine natures being in the one persdre d@mission of the title and the use of

also point to Antiochene conceptions. So also dbesfrequent designation of the humanity of
Christ (referred to as "the five attributes") asnigethat which was born, suffered, and died. Thestblogical
presentation is thus "Nestoriun” in the traditioAaltiochene sense but not in the heretical sensd@mned at
Ephesus.

The Aristotelian concern for the particular rathéan the abstract had left its impression on the
Antiochene school of thought, with the result thadse stemming from that tradition were more inetirto be
activists than theoreticians, occupied with seryiae they endeavored to follow the example of Ghtisy
learned from the Gospels, rather than being devdeedely to meditation. Church-centered schools,
theological and medical colleges, medicines, negetables for diet improvement, libraries, linguistenters
for Scripture translation, written languages fditerate tribes, foreign traders and internatiomavoys bearing
the cross, all were fruits of their Christian corrceYet within a matter of centuries their labor@hina had
not only ceased but had become almost unknown.

Many factors were responsible for this eclipsejuding the difficulty of winning the cultured Chise
who, in their prosperity and abundance of anciefigious beliefs, felt no need for the gospel, déinel severe
persecutions which arose on several occasionsa¥ @nportant a factor as any, perhaps, was theipoeizing
with Buddhist concepts in their eagerness to mdie dgospel intellectually acceptable to the couiteel
thereby causing it to lose its uniqueness. To iist be added their necrolatry, which especiallyesped to
the Chinese with their ancient ancestor worshipe Trang emperors of the eighth century were willing
finance the Christian missionary churches in retton their prayers for the imperial ancestors, dtku
temptation to conform to the court's wishes to the$o had little revenue and who wished to maingagood
connection with the emperor. The record reveald thiss work of saying prayers for the dead everyual
became the major activity of the Christian presksjteorayers being said seven times a day. Thusheit
christology but their necrolatry was the heresyths early missionaries in China; over the yeargraédually
turned them away from their original labor of evaliging the lost. The evidence indicates that bGtiinese
and Japanese Buddhism were influenced consideraplgome of the Christian necrolatry which in time
changed these religions from concern with life tonajor preoccupation with the service of the deElus
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compromise with pagan concepts was doubtless thermause for the failure of the first Christianssionary
effort in China.

APPENDIX

"Word and Deed" in Relation to Mission Purpose

"Word" and "deed." These two words as descriptiffenssionary activity, that is, of the mission diet
church abroad, have been at the center of discussimission literature. There are those who hayeaged
"word" with the Biblical gospel and "deed" with tisecial gospel. Others have thought of word asi&tsal
ministry and deed as a physical one. There is ainbiblical sense in the latter as Romans 15:27catds.

But can the terms be thought of as exclusive ohexsber so that one can choose a word ministryreotd
be responsible for deeds, or vice versa? A morenoom recent differentiation is to equate word with
proclamation and deed with service. But is not ehe proclaims the gospel serving, and are not deedsm
of proclamation--a witness to the love and conaafriGod? Proclamation in a general sense can bealerb
non-verbal, as service can also be. Others havgestigd that we could consider word to mean the galéstic
mandate and deed the cultural mandate. But, agaimgither of these terms or the mandates be thafgs
exclusive of the other as if one could considerddthcalled to engage in one without being involvedhe
other?

One's understanding of the nature of the churcigsion, of the purpose of missions itself, is refés in
his interpretation of the terms word and deed. Mamgngelicals have felt it adequate to state time @i
missions as being the preaching of the gospeltlersaving of souls. At the other pole, others haaémed
that the missionary's true purpose is to work focial justice and cultural advancement and thah sieeds
represent the essence of the proclamation of tepejo To this day this dichotomized understandifhghe
nature of our mission confronts us.

As the ultimate purpose of all Christian activity the glory of God, so the aim of missions is to
accomplish His glory by doing Christ's declaredlwilthe mission endeavor. His will in the fundarterarea
of the church's task is clearly enunciated by oardLon the solemn occasion when, just before he toas
return to His glory in heaven, He stood before Hjmstles. He had chosen them to be the first afiead
builders of His church and He commanded them thed, through them all of us, to carry out the stipiains
of His new covenant. As Matthew 6:9-13 was giveraanodel for prayer, so Matthew 28:19-20 was gigsn
the model for missions, the last proclamation o ttovenant of life. If the church had grasped thigre
thoroughly, there doubtless would be today moreagrent on the true nature of her mission to thddwor

That the primary purpose of the mission is to is clear. This purpose is stated first in the
mandate and is an imperative. Until a man becondisaple of Christ, he cannot be involved in wkatows.

To put it another way, until the missionary, thatsene, sees disciples made, he cannot go on teetief the
task. But the mission does not end with the briggih men to salvation; rather it only begins there.

The imperative is followed with two participles. dife is to be of the converts in the Triune
name. This is the work of the church's officers, tbé institutional church, by which either estahéd
churches are enlarged or new ones are planted.tdtis an important objective of missions.

But there is a third element in this mission maeday which our Lord gives to us our model for migsi
endeavor. The second participle calls for the converts all that Christ has commanded. Thashang
goes beyond that of the stipulations to make dlssijand initiate them into the institutional chur&ince the
mission was to go out into all the Gentile worltdwiould be to people who would have to be taughtteit
God's word reveals to us, beginning with the fadtslis creation and His mission for men.

The Westminster Catechisms speak of God's coveoiahte with men, through Adam, before the fall
(note Malachi 2:5 and Hosea 6:7). In that earlyetation, particularly Genesis 1:28 (sometimes chliee
cultural mandate) we are given the details of Gad&sion to men for life; in brief, that men shodld' fruitful
(producing God's seed), subdue the earth (bringirtgts potential) and have dominion for God (rgliior His
glory). By these means they were to live for Ga#svice, for His glory. In the fall, men lost thaim and in
idolatry substituted the aim of glorifying their avéovereignty. God's original mission for men haser been
abrogated, although made immensely more difficdtduse of the curse pronounced on all creation, but
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obviously it was impossible of accomplishment foose who remained in rebellion and refused to fiwe
God.

The merciful introduction of the new element of is@vgrace into the covenant of life proclamationswa
for the purpose that men might be redeemed andnexbstto God's favor and service - that they migjdia
respond in obedience to His declared will, His awu&, and fulfill their mission on earth. Covenduatre is
considered to be an arrangement proclaimed bydliersign God of love in which He declares His wallHis
people and binds them to Himself with promise dgraparticular administration of His gracious ruléhe
first proclamation of the elements of the covenafnife appear in Genesis 1 and 2, while the prowton for
the new covenant of life is given in Matthew 28:2@- (See "Theology of Missions, Covenant-Centered,"
November 22, 1968.)

The stipulations of the first covenant proclamatiesth their summary of God's mission to men (Génes
1:28) clearly inform us of important areas of tleadhing we are still enjoined to do by the lastamant
proclamation (Matthew 28:20). The cultural mandatel the missions mandate are thus vitally relatethé
ongoing covenant of life and in the latter mandagtipulation for Christian education, that is,riggjuirements
to teach all that Christ's Word sets forth. Thetariof Hebrews, in calling attention to our appeihtmission
(2:7-18), refers to Christ as the one who has ctorfalfill it for us. But we are called to be Hissgiples, to
be conformed to His image, to follow Him by ende@ng to bring all things into subjection to Him,rdugh
His power, in gratitude to Him. Thus we are caltedollow His example by fulfilling the stipulatienof the
covenant ourselves for His glory. The covenantswbeth God and man are not set in a specifically
soteriological framework - that is, they are noteagi to unsaved men to show them the way of saluafitbey
are given to God's people to show them how to déimd witness before God's face in obedient ser@teist's
obedient covenant keeping, imputed to us, is oluasi@n in the Counsel of Peace (Zech. 6:12-13).

Our lives are to be involved in both spiritual apbysical ministries. A Christian life involves both
dimensions and service to God in both areas. Pauitemary of his missionary activity under the catégs of
word and deed reveals his concern in both diresti@®omans 15:18 and 27), Word and deed seem tedx u
to summarize his understanding of the manner, ththad, by which the mission his Lord sent him orswa
be accomplished. The enterprise was to be the mission of the church,
but it called for a total commitment of both wonddadeed.

Word and deed are both proclamation, for in theegehsense proclamation can be verbal or non-verbal
The proclamation of the gospel of Christ is therhed the missionary's mission. The gospel must Inet
narrowly construed, however. The gospel of Chisthie good news of God's love toward man; of thiaétés
forgiveness and acceptance by grace; of the Sedsnmiption from the power, defilement and penaltgiaf
received by faith alone; and of the Spirit's cotieic and empowering for the new life in God's kiogd
restoring to God's fellowship and service foreveroclaiming this gospel by word is to verbalize tiwspel
(either by preaching or by witnessing through tpeken and written word) with deeds in harmony wilhat
message; proclaiming it by deed is to demonstrage gospel (through physical help and deeds of n)ercy
accompanied by verbal testimony in Christ's nameed3 need words of explanation and words need d&eds
demonstration. In the Old Testament the one word can cover both, however. A is a word, or it can
be a deed so eventful that it carries a messageseif. The Bible, however, seldom leaves the déegdrd"
without verbal interpretation.

To proclaim by word is either to preach or witneBseaching (as the word "herald" implies, Il Timpth
4:2) is an official work of the church, an authative work (Luke 10:16) . Personal, verbal witnagsis a task
of every Christian, including the preacher. Bothvénaas objectives fulfilling the three stipulation$ the
missions mandate.

To proclaim by deed is a form of witnessing, the+verbal form. Jesus said, "The very works thao] d
bear witness of me" (John 5:36). Stephen in higtdeas a silent witness, but he had been a verglvate. A
mere "presence" withess that deliberately omitsntdmme of Christ, or the presentation of His gospahnot be
justified. Admittedly the best occasion for the lvakwitness is not always easy to recognize aradnstter for
prayer and wisdom.

The apostles are sometimes thought to have chdsefitord” withess to the exclusion of the "deed"
ministry when they chose not to "serve tables" tougive themselves "to the ministry of the word"c(4 6:2-
3). The deacons were elected to supervise the dlysiinistry of "serving tables." But Paul latersvactively
engaged in raising funds for famine relief, a deedistry, while at least two of the deacons (Staplad
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Philip) are seen actively proclaiming the gospké& word ministry! The word-deed differentiation wast an
either-or but both-and, with the word ministry bgirprimary for the apostles and the deed witness
supplementary. For the deacons the deed ministsythwir appointed and primary task and the verbajiof

the gospel their supplementary responsibility.

What are the immediate objectives of this deed @@&? For one thing, it demonstrates that the Lard w
serve is a God of compassion, not just a fearfollsyl, when it is undertaken with integrity of hedttthus
opens channels of communication as rapport andidemée are established by the display of lovingceon.
Jesus said, "And whoever in the name of a disajples to one of these little ones even a cup ofl eater to
drink, truly | say to you he shall not lose his exd’' (Matthew 10:42). Again, "Whoever receives adéd
like this in my name is receiving me; and whoevecaives me is not receiving me, but him who sent me
(Mark 9:37). Somehow receiving a child in the naafeChrist is to receive Christ, which is to receitre
Father who sent him. It is our mission, too, to destrate that truth by deeds, as well as by womseds that
come from a heart of love. Orphanages, medical waraterial relief, schools - all are to that endewh
undertaken in the name of Christ. When undertakewnie's own name, or that of one's institutioncauntry,
or humanity, or humaneness, the works, though doddemselves, can be idolatrous.

The deed ministry also brings help to people indneeegardless of whether or not they are Christian
Jesus has told us that if we are to be concernedupbrothers only, then we are no different frtra people
of the nations to whom we go; but that if we aresbmw ourselves sons of our Father, who does gbiod)¢
for the rigkteous and the unrighteous, we must sloow to all (Matthew 5:44-48). Paul wrote, "Sonhevhile
we have opportunity, let us do good to all men, asgdecially to those who are of the household dh'fa
(Galatians 6:10) . Our Christian commitment reqsiia life, before all men, this dramatization ofeth
transformation the gospel brings and the love amtern it engenders.

These works of Christian compassion are not juss at pre-evangelism, as important as such works
often are for preparing the way for the verbaliaatiof the gospel. Surely our Lord never intendeat tive
should refuse help to a needy man because at theentdt was impossible to speak the gospel to Ipienhaps
because of a language barrier. We are discipléseoRedeemer, and we too are called to resistuliefects
of sin, to counteract the curse in His name, thgmmonstrating something of the delivering potalityr of
the gospel (Matthew 11:4-6). When people who haa little of the benefits of modern scientific diseries,
fruits of God's common grace to men, are in reayspfal need, we cannot absolve ourselves of any
responsibility to them, as James has pointed @amé3d 2:15-16).

Our resistance to the effects of the curse will sbmes call for medical help when both the
administration of antibiotics (counteracting) armtueation for hygienic care (constructing) shouldureler-
taken; sometimes the need will be for agricultuaad when weed Kkillers (counteracting) and bettegdse
(constructing) are the answer, both to some extlistrating the missionary's concern to countetthet curse
in the name of Christ and bring deliverance to nfemd sometimes what is required is the declaratibGod's
great displeasure with injustice to the poor, inhuity to widows and orphans, lying and taking abbs.

But always the goal of bringing to the fore the domews of the Son's redemption and the Father's
forgiveness must be maintained. In many casesthidssuperstitious beliefs of the heathen, estraragethey
are from God and under a curse, that lead to fh®ir crops, bad diet, unhealthy houses, high infiamttality,
needless suffering and early death. We are requivbére we can, to do good to them in the namehofsg
for it is a witness to His delivering power.

But our doing good is also to be "especially tosthovho are of the household of faith" (Galatiar.
The new converts among primitive peoples do not ediately know a different and better way of doing
things. They need instruction and aid for theirtgrdl tasks to help them in their effort to subdiie diseases
of nature which overpower them, to overcome the aod climatic problems which face them but for @i
they lack the scientific knowledge adequately tpeavith or to surmount the disasters of nature Wwiiestroy
their fragile efforts of a lifetime. The early clulr appointed deacons to serve in this physical dapabut
Paul also was very concerned to gather relieflierdaints in Jerusalem. The objectives of the mssiodel's
word-witness were to make disciples, build the chuaind teach all of Christ's revelation; but thedtevitness
also makes an important contribution to reachireséhgoals and views them as major objectives.
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In conclusion, it needs to be pointed out thatdheve understanding of the relation of word andddee
fulfilling the purpose of a mission abroad has imtpat implications for a mission board.

1) There are implications for the choosing of nossiries. Ordained people have a word witness wisich
primarily verbal, but they must be people with thiegh training in the Scriptures and with a deep mitment
to a supplementary deed witness in which, throughke of love, the significance of the redemptionGifrist
is exhibited. Unordained missionaries, however aligthave a deed witness, primarily non-verbal, behind
their technical knowledge and assistance must foagtdesire and demonstrated ability to explaingbspel,
the supplementary responsibility of their task.

2) There are implications for choosing the fieltho8Id a field be entered with physical help whérere
is no opportunity for church planting or for takitiye gospel to the people publicly? Should a fisédentered
without an ordained missionary? It seems reason#&blbold that where there appears to be littlenf a
opportunity for preaching the gospel to the genptddlic, or for church planting, the entering othua field is
worthy of consideration as long as a distinctiveri€tian witness can be given by word and deed, hdreby
ordained or by unordained missionaries, the hopegbéhat this initial situation can be improvedathow for
the planting of a church.

3) There are implications for choosing the workbe done on the field. In addition to sending orédin
missionaries, a board should be alert to acknovwdeglgring physical needs on a particular field amdeek
unordained people with special gifts, zeal for wig, and technological skills to help meet thossleén the
name of Christ and for the fulfillment of His miesi.
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John M. L. Young was born in Hamheung, Korea, oh&han Presbyterian missionary parents, where he
received his grade school education, later livimgkobe, Japan, where he graduated from the Canddaiademy.
He received the degrees of B.A. (1934) and M.A38)9rom Acadia University in Wolfville, Nova Scati doing
his thesis work in the field of the German Refoiomat He attended Westminster Theological Seminary i
Philadelphia for two years and graduated in 198®fiFaith Theological Seminary, then in Wilmingt@gl., to
which he had transferred. That year he was ordaméuee ministry.

Mr. Young and his wife Jean Elder served as missies in Harbin, Manchuria from 1938 to 1941; henth
served as organizing pastor of a church in Wilkas-® Pa. from 1942 to 1948; in 1948 they went tmking,
China, to continue their missionary work but hadeave at the end of the year due to the commtalst over.
They moved to Japan where in the next eighteensylearhelped plant three churches and was cofowfdie
Japan Christian Theological Seminary where he tasyggtematic theology and was president until 196t year
his wife died of cancer and he moved with his sestgifdren to Grand Rapids, Mich., where he finiskaeM.Th.
degree at Calvin seminary, writing on Christolodry. 1967 he moved to Lookout Mountain, Ga. to become
Covenant College's Missions professor. The next feanarried a fellow faculty member, Jane Broeksyember
of the English Department. In 1981 he retired aiith their daughter they moved to Japan to contimigsionary
work under World Presbyterian Missions of whichHael been president for three years. Since the mérgg now
are members of the Presbyterian Church in Amefliean of his sons also serve with that church asionssies in
Japan.

While in Japan he was editor of for fourteen years, wrote his first book,

(a record of the Church-State conflict) and a seofeten booklets on since
translated and published in Korean as a missiaoteatty He also published a booklet on
and has had various articles printed on missiorts @m covenant theology as a theological basis of
missionary effort. In 1961 he received the D.D.réegrom Covenant College and Seminary, St. Ldvis, He did
his early research for this book, while studying the history and theology of the gdNestorians"
during his studies on Christology in 1966-67 andntltontinued his research on the missionary agtofitThe
Church of the East as its missionaries advanceddbpel across Asia to the Pacific.
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